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A CONTRIBUTION TO THE STUDY OF CULTS AND SYMBOLS
OF BALKAN CATTLE-BREEDERS

Various important elements influence the preservation of old customs
and beliefs for such a long time at the cattle-breeders in the Balkans, the one
undoubtedly being the geographic environment, as well as, connected with it,
the traditional nomadic and semi-nomadic mountainous cattle-breeding.
Also relevant are complex and difficult to grasp historical factors. In that
area we have to count on the results of archeology, philology and the other
social sciences. '

The whole life of cattle-breeders — beginning from the setting off to
the pastures and returning from them, and to herding of livestock, processing
of milk, curing, and performing the rights and duties of cattle-breeders’s
chiefs and seniors — was developing according to fixed and unwritten custo-
mary law. Isolated in the mountainous areas of the Balkans, the cattle-breeders
have been able to preserve archaic customs and beliefs concerning the cattle,
directly and undirectly.

All these beliefs had a definite function. They had been connected pri-
marily to the objects, locality and time which, were of utmost importance
for the life of the community, whose existence depended from the fertility
and breeding of cattle.

On the basis of the grouping of hohdays in the cattle-breeders’ calendar
one could conclude that much attention is given to the cults and beliefs which
are connected with the period of Spring, which means of driving cattle to
the mountains (izdig), as well as Autumn period, when the cattle descends
to the valleys (2dig). In other words, these are periods when cattle-breeders’
movements begin or end.
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To the oldest layer of cattle-breeders cults in the Balkans belong the
following: cult of fertility, of fire, of water, of vegetation, astral cults, cult of
sacrifice, taboos etc. Archetypes of these cults are found in the prehistory.
It would be erroneous if we would make comparisons between contemporary
cults and those with the elements of prehistory, as this would mean neglec-
ting of millenia of development and of unrepeatable social structures. There-
fore, one should endeavour to find that complementary relationship which
would help in explaining the present-day survivals of cattle-breeders’ cults
and symbols.

Within the cults and symbols of cattle-breeders we find the original and
the most ancient religious system, which emanated out of the mystical inter-
pretation of nature and of the deification of nature’s powers. On the basis
of these very beliefs corresponding magic rites and actions have been crea-
ted.

The object of deification were the powers of nature imposing man’s
dependence on them, i. e. the sun, the water, fire, the stone, trees, animals . . .
In order to avail oneself of their help and protection, or to acquire protection
against their eventual regressive action, a whole series of characteristic and
various actions and rites were formed by the cattle-breeders, and expressed
through particular cults, as well as through specific behaviour towards the
transcendental power wanted for help. This way of behaviour of cattle-breeders
expressed through prayers, askings, sacrifices and the like, united the cattle-
-breeders into a firm community. Namely, they felt as being together by
means of their common beliefs, feelings, anxieties, and gratitudes to the
divinity whose seat was believed to be in a tree, in the fire, in water, in the
atone and the like.

In the neolithic of the Balkans, in the frames of the fertility cult, besides
the personification of mother-ancestor or mother-earth in its various forms,
an important role is played by the representations of animals. Representations
of the ox and sheep on the terra-cottas of neolithic plastics are also connected
with the fertility cult. Cattle bones are quite frequently used for making of
amulets, which are considered as specially useful and effective.!

Without entering into a more detailed and closer archeological analysis,
it suffices to underline the fact that mentioned animal figures, related to the
fertility cult and to the rites of the homeopatic magic, had a dominant role
in the life of neolithic cattle-breeders. Moreover, they were also rather closely
connected to ancient ways of domestication of these animals, which is witnes-
sed by ample traces in the folklore tradition of Balkan peoples.?

Not only in the cattle-breeding areas, but also in farming regions in the
Balkans, admmng of bull, of ox and of cattle was developed. There are spe-
cial days in the year, such as ,,0x worshiping” when people does not work
because of the benefit to the health of the cattle. Especially this kind of cattle

1 D. Garadanin, Religija 1 kult neolitskog foveka na centralnom Balkanu (Religion and
Cult of the Neolithic Man on Central Balkans), The Neolithic of the Central Balkans, Natio-
nal Museum, Beograd 1968, 224—225.

* Ibid.




Cults and Symbols of Balkan Cattle-Breeders 111

should not be put in the yoke. In some areas cakes are prepared which are
intended to this animal. Successful apatropaion is the amulet made out of
the bull’s bone, to which shepherds attribute mysterious protecting power
against invisible evil beings, against thunder, snake’s bite, illness etc.

There is a numerous magic plaiting of rites by which cattle-breeders
want to increase fertility of the cattle, such as the following: a day before
DPurdevdan (St. George’s Day) shepherds dig in an egg and a lump of salt
and let them overnight in order to make cattle breed as ants do. Whith the
ritual Purdevdan lamb being served, the lamb’s bones are gathered and dug
in an anthill, so that sheep would breed just as ants do.

The sacrificing of the Saint George’s Day Lamb (i. e. Durdevdan lamb)
is one of the most significant cattle-breeders’ cults. It synthesizes plants which
in the days of Spring begin to grow luxuriant, thus providing good fodder
for the cattle.

The fire is an obligatory follower of the summer mountain pasturing
(balijanje), beginning from the moment of initial gathering of the cattle
and sheep until their final coming together. The oldest member of the cattle-
-breeders community, the ba¢ sets the fire and takes care of it. Before the sun-
rise on Durdevdan, the shepherds drive cattle between two burning fires.
In order for the cattle to be healthy a rite of ,,live fire” is performed. The
most widespread method for getting the live fire was by making friction of
two peaces of dry wood. This archaic way of making fire brings us back to
the ancient times of the prehistory.

The basic goal of magic rites connected with fire is to protect and ensure
the cattle and returns from it during the grazing season in the mountains, by
the figurative power of the magic of fire, which in the times past, was the
source of life, the essence of all things and of complete nature.

It was always believed that the fire, as an element of exceptional phantasm,
is connected with the future. Deep semantic import of fire amounts to the
eternal flame of man’s energy which strives towards distant horizons, towards
conquering physical and spiritual worlds and the outer space.

The cult of vegetation is very developed by the cattle-breeders. Various
plants which often have their ethno-medical significance are the object of
adoration by cattle-breeders. Quite an example of this kind is the cult of St.
Spruce at the Vlachs in the Carpathians, which was noted in the eighteenth
century. The cattle-breeders believed that the trunk of the spruce had a di-
vine power which helped people and their cattle. On the basis of such a
belief a powerful connection between cattle-breeders, who have been the
champions of the belief, and the trunk of the spruce had been established,
while they offered to it sacrifices and prayers.3

The whipping of cattle on St. George’s Day, as well as making of wreaths
to be hanged around sheep’s necks and used as ornaments for the sheepfolds,
had a magic and symbolic meanings. This was a way for the new and fresh
force to be introduced into everything alive, and particularly into herds of

3 W. Antoniewicz, K. Dobrowolski, W. H. Paryski, Pasterstwo Tatr Polskich i Od-
hala, Wroclaw 1970, 187—192.
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sheeps, so important for the existence of the social-productive community
of cattle-breeders.

The willow is ascribed with exceptional magic meaning, and it is a sym-
bol of immortality of nature and of source of life itself. The ancient Greeks
too attributed the same significance to the willow tree. The use of a willow —
a plant which is unable to grow without water — represents a talisman which
brings along the rain. By striking the ground with willow twigs, one is about
to cause rain. The sheep-folds are also tied with willow branches in order to
obtain fertile and healthy cattle. At the Assumption Day shepherds make
crosses out of willow twigs, as well as besoms, in order to clean up all evil.
If the willow branch is burned in front of the door of a hut, evil powers shall
be driven away.

The old custom of f| lagellatxon by using verges is intended to bring about
fertility and abundance. It is also believed that by such an action damagmg
influences can be averted, such as evil gazes, evil spirits and the like, i. e.
the ones which are always lurking and ready to attack both men and cattle.
This is why the cattle-breeders whip one another with willow verges at parti-
cular days, and such a ritual is also used with the sheep.

The custom of ritual flagellation of boys was also related to the Arthemis
cult in Sparta, and boys’ blood was supposed to spatter the altar of the god-
dess.*

We have noted at Vlachs raising cattle in the mountain of Pind in Greece
that a species of pine-tree is believed to be able to protect people against
lightnings and thunders. That pine-tree is usually topped with a small
cross-like branch which, as believed by the local people, is never striken by
lightnings.

Springs in the mountain and the water in general, besides their parti-
cular practical significance, were important elements in the cults too. Accor-
ding to homeopathic magics by means of water one wants to increase the
yield of milk during the summer pasturing in the mountains. That is why
the sheeps are being sprinkled with spring waters, and the shepherdess-girls
are thrown into the water.

Water too has strong magic effect. Its mythological basis is related to
the origins of humankind which are found in the water. The water heals, it
rejuvenates and ensures eternal life. It is necessary for purification and rege-
neration, wherefrom the beliefs according to which springs and rivers possess
life and power, as well as eternity.

While doing field-work on Vlachs in the region of Ové&e polje in the
Socialist Republic of Macedonia, we found out the details of the cult of the
»»herdsman stone”. We have, namely, seen the Vlachs visiting this stone on
the eve of Saint George’s Day, in order to seek salvation against deseases of
people and cattle. They perform certain rituals on the stone, sacrificing a
lamb over the rock itself. At departure, they take away a small peace of that
stone, and carry it the whole year around, as an amulet to insure protection

¢ D. Srejovié — A. Cermanovié, Reémk gréke i rimske mitologije ( The Dictionary of
Greek and Roman Mythology), Beograd 1979, 55.
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against desease and any other evil. After the year is over, they return the
pebble to its place in the rock.

The stone, with its hardness, expresses the force of supernatural powers,
while its indestructibility symbolizes the durability of eternal existence.
Some stones are considered also to be the dwelling-places of gods.

The standpoint is widely accepted in relevant literature according to
which the Indo-European peoples have brought to Europe the cult of sun
(solar cult).

It is also known that the cattle-breeders’ tribes of the Bronze Age have
left traces in the stone on which the sun calendar was designed, with the
dates of solstices fixed in advance, i. e. the notes of the days of performing
particular rituals which were intended to make, in a magic way, the nature
fertile.®

The astral cults are also known to the Balkan cattle-breeders. This is
understandable since the very existence of cattle-breeders in the mountains
depends on the sun and rain. Whereof the symbolic acts and beliefs conjuring
the power and force of sun, such as: the ritual bread called the ,,sun”, which
is being broken on St. George’s Day at the doors of sheepfolds at the moment
of sunrise. In the antiquity as well as in prehistory the cult of the sun was
related to fetishism, sacral prostitution and sacrificing of humans.

A rather developed custom of encircling flocks of sheep with dancing,
accompanied by a unison singing during the first milking of sheep at the
summer mountain settlements is an outstanding characteristic of the Balkan
cattle-breeders’ folklore. Dancing around something — in this case around
sheep or cattle — is documented on the cave paintings dating from the late
paleolithic. This magic encircling by an enclosed ring (circle) in the direction
of the movement of sun is also a trace of an ancient cult of the sun known to
all Indo-European peoples.

Cult offerings at Balkan cattle-breeders are manifest in various aspects.
Sacrificed are: sheep, lamb, ox, but also milk and milk products (cheese and
cream). Thus, no cattle-breeder, no summer mountain settlement, would
miss to slaughter a lamb for Durdevdan, regardless of their present-day
religious or national affiliation. At the common feast, each cattle-breeder has
to taste from everybody’s food (i. e. lamb). In this case we have a clear mani-
festation of the collectivistic trait of the primitive mentality, according to
which everybody should participate in everybody’s belongings, as it is belie-
ved that everything is mutually dependable. In other words, everything
depends on the power and prosperity of the whole social and productive
community of the clan and cattle-breeder type.®

According to some religious theoreticians the slaughtering of lamb, as a
typical sacrificing ceremony, together with the prohibition of eating lamb’s

8 Religiozni obredi, obiaji 1 simboli (Religious Rituals, Customs and Symbols), Beograd
1980, 317.

0 D. Nedeljkovi¢, Durdevdansko jagnje i ,kravaj”” u MaleSevu kao participacioni
relikt primitivnog kolektivnog mentaliteta (Purdevdan lamb and ,kravaj” in Malesevo
as a participative relics of the primitive collective mentality), Vjesnik Etnografskog muzeja
IV, Zagreb 1938, 55.
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meat until Purdevdan (beginning of May) point to ancient traces of totemism.
This totem-rite of Balkan cattle-breeder’s otherwise known to other peoples
too, is confirmed by archeological findings, since representations of cattle
and sheep on terra-cottas on neolithic plastics of the Central Balkans witness
to a very developed totemism.’

Another contribution to mentioned conclusion is the belief that bones of
sacrificed lamb have a magic power of foretelling the future and destiny of
flocks and people, but the power of fertility as well. Also the interpreting
of signs on the liver of sacrificed lamb is treated as cattle-breeders’ particu-
larity. Liver was considered a center of life so that its appearance reflected
general state of affairs in the universe. Therefore an able interpreter could
learn the will of gods at the moment of sacrificing. The hepatoscopy, i. e.
fortune-telling by means of liver, has been rather developed along the Medi-
terranean Basin, and particularly in the land of Etruscans. This is wintessed
by the famous bronze model of liver, used in the ceremony of introducing
priest candidates into the mistery of fortune-telling. And true, the priests
did not rely on intuition when they were looking into the intestines of sacri-
ficed animals, using instead specific formulae which were almost of a mathe-
matic character.®

Generally speaking, sacrificing cults of the Balkan cattle-breeders are
connected mostly to the old-Mediterranean and pre-Indo-European religio-
sity.

To conclude briefly: related to cults and symbols of the Balkan cattle-
-breeders are two religious conceptions and traditions, i. e. the Indo-Euro-
pean, whose bearers are immigrants, and the Mediterranean, which is aborigi-
nal. The rich archeological materials discovered in the Balkans are a significant
source for Studying above mentioned traditions. But to these one should add
the necessary Helenistic interpretation, as well as all those layers of customs
and beliefs of the peoples with whom Balkan cattle-breeders, nomads and
semi-nomads, were in direct and indirect contact. Also relevant are many
elements in cattle-breeders customs and beliefs in which one recognizes
Thracean Dyonisos or Illiric Sylvan. Of particular importance is the issue of
relation between the Balkan cattle-breeders’ cults and beliefs, from the one
hand, Slavic religion, from the other. In other words, it is a fact that South
Slavs, after their arrival to the Balkans, accepted from the aborigines the
ways of nomadic and semi-nomadic mountain pasturing and cattle-breeding,
which also should be borne in mind.

7 D. Garadanin, op. cit., 244.
$ J. Wellard, The Scarch Jor the Etruscans, London 1973, 145.
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TIPWJIOT ITPOVUYABARBY KVJITOBA MU CHMBOJIA KOI BAJIKAHCKHUX
CTOYAPA

Peanme

Peu je o xpahem pany u3s o6aacTi Ga/IKaHCKe PENMTHje KOjR BUINE OTBAPA K HA3HA-
uyje npobiieme, K R KOjH¥ IOKYINABa [1a OATOBOPHE MDA PCIIX HCKA IIHTAHA.

V xysrroBrma B crmGomnama ayTop ce cycpehe ca Beoma CTapEM DEJIMTHOSHEM CHCTe-
MHUMa, HACTRJIMM M3 MHCTHYHC MHTEpHpeTalKje mpHpofe R AcudHianmje BEHHX CHIa OX
KOjHX je YoBeK Gmo 3aBmcaH (CyHIe, Boma, KameH, apBehe, samorume K Ap.). la 61 ce
Ro6mia BEXOBA MOMOR, KM Ceé EBEHTYAJTHO 3AIUTHTIIM Off FBHXOBOT PETPECHBHOT JIeIOBa-
Ba, GAIKAHCKK CTOYApH CY CTBOPHUIK UHMTAB CHCTeM cliemubiuaHMX o6JHKa ITOHAIama Y
OXpIKABalky KyiaToBa. MoumMTBe, )XpTBe ymyheHe Ge3aMeHMM TPaHCICACHTAIHMM CHiIama
CMCINTCHHM Y ApPBETY, BOOH, KaMeHy, BaTpH, HTR., IPOXKHMAjy CBakm obpen.

ApXETHIIOBE CTOUADCKMM KYJITOBUM& ayTOp HA/NasH Y IOPANCTOPHjH, AHTHIKHM H
ODRjEeHTAIHKM MHTOBHMA.

V oKBHpY KyJITa IUIOZHOCTH, OCHM TpaHChOpMAIMje MajKe-IIPETKA WIH MAjKe-3eMIbe,
Yy HBEHHM PasHHM BapHjalijaMa, BHAHY YJIOTY MIPajy NpeACTaBe YKMBOTHIA IMO3HATE HA
TepaKoTaMa HEOJIMTCKE IUIACTHKE IEHTpAIHOr BankaHa. Y KyJATY IUIOMHOCTH MAIMjCKAM
ciuteTom ofpena cTouap »<eJIr Aa noBeha IUIOAHOCT CTOKE, 3APAaBJbe, HANPEAAK H IIPRHOCE.

Kyar Batpe kao obenexje jequor usysetHor ¢aHTasama, NoceGHO Y H3Bohemy , KABE
BaTpe”, HMa JOMMHAHTHY YJIOTY Y CTOUapcKum ofbpemuma. OCHOBHHM LWJb Marmje BaTpe je
Jia Ce CTOKa K IPHHOCK Of B¢ 3alITHTE K 06e36eae MpeHOCHOM CHAITOM Maruje BaTpe Koja je
Y AaJeKoj MPOLLIOCTH GHila H3BOP YKMBOTA, CYIUTHHA CTBAPK M CBEKOIMKe npapoge. Hy-
GOKE CEMAHTHUKH CMMCAO0 BaTPE 3HAYM IMPOAYC/HEHM IUIAMEH YOBEKOBE CHEPIHje KOjH TOXKH
38 RAJBMM XOPH3OHTHMA HA MOJbY OCBajama (PMIMUKOr K XYXOBHOT CBETA.

KyaT Beretaimje je Bpsio pasBHjeH KOX crouapa. PasHe GHUBKe Koje YecTo MMajy
CTHOMEQMIMHCKK 3HAYAj IPEAMET Cy 060kaBama CToyapa. YIeuaT/bHB NPHMEDP YHHM KYJIT
cB. Cmpexke ko Basxa, KOjK Bepyjy Aa Y B:6HOM CTa6.1y MOCTOjB GOM<AHCKA CIUIA KOja MOyKe
nomohx jbymaMa B croum. Kox mauackmx Bnaxa y I'pukoj, Gop moceGHe Bpcre Moxke na
SAITHTA YOBEKAa B CTOKY OR Myl¢ K rpoma. BpOm ce Takolje mpraaje H3y3eTHO MArdjcko
3HAYEHe Ka0 cHMOOTy GECMPTHOCTH IpKpoJe H K3Bopa >kusora. Crapm ob6uwaj ¢narena-
Mje OpYTeBHMa MMa 38 IIWb OCTBAapeH:¢ IUIOMHOCTH M M300W/ba. Y3 TO, OBHM CE& YHHOM
KeJie 1a OTKJIOHE LUTETHH YTHUA)R (3/IK MOrJIeRU, 3/ JYXOBH), KOjX CTaJIHO BpeGajy B Ko-
pHCTe NOTO/IHE TPEHYTKE Ja HANAQHY YOBEKA K H-CrOBY CTOKy. 36or Tora ce crouapu mehy-
cobHO umbajy y ogpehene naHe y roqnHK, BpOOBHM NPYTEeBHMA, & Taj PHTYQI NPHMERY)Y
H Ha OBIaMa.

Bona mopex cBor M3y3eTHOr NMPAKTHYHOr 3HaYaja MMa ofpebeHy YJIOTY H ¥ KYJTY.
Bopmom ce mpema mpomucHMa Marmje KeJIM Aa yBeha mpmHoc Mieka. CBETOM BOHMIOM Ce
INKPONHM CTaJ0 K JbYJM, OHA JIeWH, mogmialyje, 8 0 H3BECHHMM NpasHALMMA ce YoOaHH Ga-
najy y Boay. Boaa mma jako marmjcio aejcrBo oummhena R pereHepauuje. Hbena ce muro-
JIONIKa OCHOBA Be3dyje 32 HACTAHAK JLYACKOr POAa K3 BOAC.

Kamen cBojom TBpAohOM H3pa)xkaBa CHAr'Y HATIIPHPOJHE CHIIC, 8 HETOB& HCYHMIIITK-
BOCT CMMOOJIM3HpPA TPajHOCT BEYHE ersucTeHije. Y oapeheHoM Kameny Gopase Gorosm.
OTyns je M BmeroB KynT QoCTa pasBujed. Jlen npumep mpyxa ,,J'oBemapoB KameH” Ha
Osbuen Ilomy, rae ce 06aB/bajy Ky/ITHE pajgme ca )KPTBama, Koje je ayTop IIPOMATPAO Yy
H3BOheBYy BJIANIKMX CTOYAPA.

ACTpayIHM KYJITOBR CYy TaKohe IO3HATH GayKaHCKMM cTouapmma. To je pasymwmnuso
Kaj{ ce 3H8 A8 Of CYHI& ¥ KHIIIC 3aBACK OIICTaHaK CTovapa y mwiaHHRK. OTyaa cy B 6pojue
cambosEase pagme Koje Jouapanajy cHary B mok cynna. Ilapanene ce mory Hahy y npancro-
PHjR R aHTHIIY, TAe Cy KYJITOBH OBC BpCTe GRIIK ¥ TECHOj BE3H €& (DETRIIMIMOM, CAKPRJI-
HOM IIPOCTHTYI[HjOM B JbYACKHM >XKPTBama.

KysnrHe »xpTBe KoA GIKaHCKHMX CTOYapa jaBibajy ce Y pasHHM Buaosmma. )KprByje
Ce CTOKA, 8/ B MJICYHH OPOH3BOAY. JKPTBa jarmera O MPasHMIIWMA 38Y3HMA jEHO OX Haj-
SHAYAjHH)HX MECTR ¥ KyiaTy. [IpemMa HEKHMM TCOPETHUARDHMA DE/IMTHjC, KIRKE jArHETa Kao
THIIMYHO )XPTBCHE I[CPEMOHMjE Ca TAYHO YTBpheHHM 3aGpaHaMa Kajia Ce CMC, & Kaja He
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cMe Jla KODHCTH jarmehe Meco y HCXpaHH, YKasyje Ha TParoBe eBEHTYIHOr ToTeM-06pena
y GayKaHCKMX CTOYapa, HHade DO3HATOT M KOA JPYTHX Hapoja Ha CBETY, X moTBphexor ma
APXEOJIOLIKUM CIIOMEHMIIUMA,

XenaTockonnja — OpopHIame CyAGHHe nomohy jeTpe dPTBEHOT jarkheTa, IPEICTABIbA
moceGaH 1 BeoMa 3HavyajaH YMH y crovapa. OBa BpCcra AuBHHAIMje OHUIA je mMOSHATA jom
crapum BaBmioHimma B Xerutuma, a moce6Ho ETpypmmma. Jerpa je cMaTpanEa IeHTpOM H
CpeULITEM YKHBOTA, 8 HeH H3rJieX je omoryhaBao mo6po ymyheHoM Tymawy ma casHa BOJLY
Goropa y TPEHYTKY NPHHOLICE:A YKPTBE.

AyTOpoOB 3aKJby4aK je, I8 Ce Y KYJITOBHMa R CHMGO/mMa GaIKaHCKKX CTOYapa HAIKPY
Be OCHOBHE DeJIMTMO3HE KOHIECMIMje M TPaXHIlje: CTapHja MEMTEPAHCKa, K miaba KHRO0-
€BpOIICKa, KOje Ce YKPIITajy ¥ DoTBpLyjy ¥ PElICHTHOM eTHOrpad)CKOM MaTepHjaiy, & uuje
cc aHaJIOTHje Hajase K HOKYMEHTYjy Y apXCOJIOLIKKM CIOMEHMIMMA Ha Bayxany.
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