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-Pecople from all over know all too well about every
place and church in ruins reputed to have saints that
work miracles. miraculous tombs, icons. and wells, and
they retell generation atter generation about them®
(C. JL. ITonouh, ITyrosaibe no HoBoj Cpouju... 485)
.Prejudices and superstition are very strong. everything
in life is explained by them: they comfort people and
give them hope. Atter cach mistortune. the sufferer is
consoled with the Turkish ksmet or the Serbian it was
destined this wav.’,, (5. . Hynmh, Kocogo.., 90)

Abstract: Serbian holy places to which nineteenth-century travel books
ascribed miraculous powers arc nuimerous. With their supernatural
power. they healed the sick of different religions from numerous ill-
nesses, or protected Orthodox shrines from Turkish devastation. The
belief that Serbian holy places were invested with such powers could
be explained by the fact that in the 19" century the organized medical
service did not exist in the Principality (Kingdom) of Serbia and Serbia
Proper (Old Serbia), and by the hopes of the subjugated Serbian popu-
lation that holy places could protect them from the severe harassement
of the Turkish congueror.

Holy places are of great significance and play a prominent role in the
historv and tradition of each nation. The role and significance of holy places
in the history of the Serbs were even greater in view of the fact that Turkish
conquests destroyed the medieval Serbian state, so that the only organized
institution of the Serbian people that had survived was the Serbian Orthodox
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church. Exposed to the severe harassment of the Turkish conqueror, the Serbs
expected the church to offer them not only comtort. but physical salvation. !
The clergy, .alwavs among the people and with the people, had but one
thought: to keep people in their faith. to preserve their name and imperial
endowments.? However. over many centuries. neither the Serbs nor their
Orthodox church were capable of mounting better organized resistance of
longer duration, whose end result could have been the autonomous Serbian
state. Apart from individual opposition, acts of banditry, short-lived upris-
mgs. and hopes i the assistance of the great Christian powers always be-
traved anew, the only consolation left to the ordinary man. who did not want
or could not consent to cither migration or conversion. was belief in the
existance of supernatural. miraculous powers healing him. saving and pro-
tecting Orthodox temples where he addressed God. He was convineed that
those powers sojourned in holy places.

Written records about Serbian holy places and miracles existed as
carly as the Middle Ages. Depending on a number of objective circumstances,
they were more. or less. abundant in different epochs.* The 19th century was
the period in the course of which many such accounts were produced. Since
in that century the Balkans saw many socio-political changes, the interest of
Serbian and foreign politicians and scholars in the cvervday life of Serbs
considerably mereased. A lot of travellers. diplomats. patriots, spies, natu-
ralists and enthusiasts travelled over unexplored. just liberated, or still en-
slaved, Serbian lands. in their quest for political information, natural riches
or exciting adventures. These travellers could not but write down a few words

! _Since the Christian law is barely allowed and tolerated. therefore it is impos-
sible either to build or renew churches and monasteries in Serbia without the
permission of the Turks. which is not only hard to obtain, but always requires very
much money™..."Therefore even the remotest village in Serbia has no churches,
and people mostly go to monasteries™... Each nachyve has at least one monastery.
and some have three or four. All Serbian monasteries arc in woods and by
streams™..."Up to the present day they have been the genuine and only pillars and
guardians of the Christian law and the Serbian name™. B. Ct. Kapanuth, 107-108.
Cf. Y. Vipanuh 1903. 72: . T5. Flvimuh. 1986. 109-110,

2 C.JL TMornonuh. 1950.277.

*On miracles in the Middle Ages cf. Muoppar A:t [lypkosuh, Ceeftivitiencru
Kyaltlosi y citiapoj cpiicko] Opacasit ipesa xpasosHon foceehusary: Pactucian
Mapuh, Yydecna ucyemersa i snansersa y citiapus cpiickus xcusoitioiiucuma; JIeonTije
[Tasaosuh, Kyaitiosu kod Cpoa u Maxedonaya: Jcotruje [Hapmosuh, [lpezaed ceeitiuy
sowitiujy kpos ucitiopujy y Cpiickoj fipasocaasioj up xew: Ct. Ctanojesuh, beacuire
O HEKUM czﬁapu.u HKoHAMA.
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about the appearance of particular holy places in Serbia and about their
mmpressions. Such testimonies were frequently accompanied by references
to muraclulous mstances. All these travel books. composed by Serbian writ-
ers - Joakim Vujic. Borde Magarasevié, Milos S Milojevi¢. Viadan Dordevié.,
Sreten L. Popovi¢, Mita Raki¢. Bramislay B Nusi¢ and Ivan Ivani¢, or the
toreign onges - Otto Dubislaus v Pirch. Georgina Muir Mackenzie and Paulina
A Iibyv. Alexander Gilferding. and Felix Kanitz. collected and classified
according to a particular system. offer a very interesting picture of the dispo-
stion and ways in which miracles were manifested, the spirit of the local
population and the attitude of the authoritics towards Serbian holy places.

Holy places or those in which miracles occurred. mentioned in the
works of the aforementioned writers, can be classitied mto three large groups:
the first is comprised of monasteries. churches or former church-sites, the
second of tombs 1n open space. while the third includes waters (streams and
wells).

Relics of samts buried in churches mvested them with miraculous
power: St. Symeon Nemanja and the Holyv King Stephen the First-Crowned
in Studenica. the Holv King Stephen Decanski and St. Helen in De¢ani, St
Sava [I. St. Nikodemos. St. loanceikios 11 and St. Ephraim in the Patriarchate
in Pe¢. St Toaneikios in the Monastery of Devi¢. and so on.* According to
the writers of these travel accounts. this supernatural power was manifested
in two ways: causing the sick to be cured and protecting certain shrines from
the destructive tendencics of the Turks.

Nineteenth-century Serbia was a very backward country. There were
few doctors, and in those places where they could be found people did not
abandon their superstition casily to place trust in a frequently unknown phy-
sician distributing strange .remedies™.* Vuk Stefanovi¢ Karadzi¢ therefore
wrote down that the Serbs _rarely take the sick to a doctor, but rather to a

*.And in this country kings. archbishops and other men of prominence were
buricd in nartexes. The Church of the Patriarchate in Peé offers the best examples
of that. As legends of miracles performed by the relics conferred in these churches
on the sick and the hecalthy usually spread all over. the number of visitors was
constantly high. The number of sick men who came to venerate holy tombs ex-
pecting to be healed was especially large. The more popular the person buried in
the church, the more visitors it attracted. The stream of people increased on the
days of the patron’s death, when over his relics, famous for their miracles, a ser-
vice was conducted. often in the presence of the ruler and the highest ecclesiastic
and state dignitaries.” (P. Herkosuh 1900, 181; ¢f. C.JI. Tlonosnh, 1950, 199)

T O, Kann 1987 1.280-287: 11. 74, 241; B. Kapuh 107-108.



68 Balcanica XXIX Ljubodrag P. Risti¢

priest or monk to recite a prayer for him. either short or long.”® Porde
Magarasevi¢ remarked that ..the sick are brought from faraway places to be
read pravers or to be annomnted with oil in their particular illness. next to a
certain church™.” while Pirch noted down that . peasants do not have faith in
doctors™. so that when _a family member is stricken with a serious illness.
they put him on a horse and take him to the ncarest monastery. where prayers
arc read to him so that he will get well ™ As a matter of fact, what was said
by Joakim Vuji¢ for the relics of St. Stephen the First-Crowned was relevant
to others: the healing power of holy relics was manifested only to the sick
who believed in the possibility of such a recovery.”

In the mam. relics or pravers in a particular church had universal
healing power. " However. most frequenly mentioned illnesses were mental
discascs. ™ leprosy.!? female complaints. ' fover'* and . hundreds of others,
not always openh disclosed wishes awaiting fulfilment.. ~3 The relics of
..the Holy King Stephen the First-Crowned™ healed and worked miracles in
Studenica.!’® M. S. Milojevic¢ came across a sick man sprawling beneath the
shrine of St. loancikios in the Monastery of Devi¢ ' The famous doctor,
writer and politician Vladan Dordevi¢ devoted a large section of his travel
account of Studenica to the moving event he had witnessed: the healing of a
sick man suffermg trom a serious mental illness above the relics of the Holy
King Stephen the First-Crowned. ™ The duration of the aforementioned treat-
ments and the manner in which thev were conducted were different, but. in
the majority of cascs. they amounted to Iving on the tomb or next to it, and to
crawling or Iving beneath a shrine in which the relics of a particular saint
rested. Only the Monastery of the Patriarchate in Pe¢ was mentioned to have
treasured an icon of the Holv Virgin which the faithful took home in case of

¢T.P. Bopbesith 1983. 149-185.

TR, Marapammesuh 1983, 302.

$O. I Iupx 143,

7). Byjirth 1983, 132: T. Cranxonuk 1910. 46,

O Upanuh 1901-2. 147 - 148: M. C. Mitojesnh 1903, 11, 155, Cf. notes 20 and 21.
A Twangepyunr 1972, 115 V. Mamuh 1903, 124; C. J1 TTonosuk 1930, 485. b. .
Hymith 1986. 137.

YT 1 IO purimh 1852, 123: ML Miannh 1903, 123

B, Kannn 1987, 11.285; M. Mpanuk 1903, 43.

1 C L Tonosuh 1930. 152,

B @, Kanmg 1987, 11. 74,

], Byjuh 1901-2. 1. 132.

7M. C. Muiojesuh 1877. 11, 155.

¥ B, Bopbesuh 1863.31-34, 60. 71-75.
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illness.*? In his travel account Josif Veseli¢ recounted that in the church of
the monastery of Tuman was the tomb of Zosimus of Sinai whom Milos
Obili¢ accidentally killed with an arrow while hunting. According to popular
belief, Icaning on this tomb could cure many diseases.? During his journey,
Veseli¢ came across a number of such places: in the ruins of the monastery
of Divostin was the tomb of a Serbian saint who ..aids in illness™; in Ravanica
was the tomb of St. Romulus of Sinai on which the sick men lay and , were
restored to health™; there were two such tombs m the ruins of the church
below the Strazevac hill near Jagodina: the tomb of Saint Nicholas in the
monastery of Nimnik helped in various illnesses. !

The healing power of holy relics was not only manifested in the curing
of the sick men of the Orthodox religious affiliation. We should not disregard
the tact that in . European Turkey™, especially on the territory of the subse-
quent Principality (from 1882 Kingdom) of Serbia and Old Serbia, or Serbia
Proper??. many mosques were erected on the foundations of Orthodox shrines
or with their material, or they were just rebuilt Orthodox churches.?* Milos
S. Milojevi¢ made mention of examples he had heard during his travels of
the Muslims appropriating Orthodox saints. The relics of St. Nestor were,
for instance, in a Turkish rekija.?* Moreover, Orthodox believers were not
forbidden to pray in some Muslim places of worship - former churches on
particular Orthodox feasts.?® In the Pirinag Mosque, the Serbian consul in
Pristina Branislav . Nusi¢ saw a saint revered both by the Serbs and Turks.
The tomb was vencrated because it had the healing power. The Serbs were
allowed to come to that tomb and light candles.?® The same tomb was men-
tioned by P. Balkanski who pointed out that believers of all religious affilia-
tions, except Jews, prayed there. P. Balkanski found the reason why the
Serbs came to pray in that mosque in popular belief that the church in which
Prince Lazar had been buried before being transferred to Ravanica used to

YA Tumndepannr 1972, 160.

“T. Becesnh 134,

2 Ibid. . 32-33. 45. 89, 147,

22 On the term Old Serbia (Serbia Proper) and the territory it included cf. C. Tepsuh
1995-1996, 91-110.

3 A Tundeppuur 1972, 188, 261; M. C. Muaojesuh. in several passages; [] Bojosh
1998, 45

M. C. Munojesuh 1877, 11, 80-81; II1, 135.

3 M. C. Mmiojernh 1877, 1, 178-179.

*B. b. Hymmh 1986, 179-198.
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stand on that site.?’” In Vranje. there was the so called .Mosque of Crusad-
ers”, constructed out of a former church (..church-mosque™), whose minaret
kept collapsing until both a crescent and a cross were placed on the top. In
the mosque there was also a tomb ,,visited by Muslims and a great number of
Serbs. who lay on it in order to regain health™.** The Vicar who travelled
with Mackenzie and Irby nidiculed the Muslim inclination to turn to Chris-
tian priests in illness. but the Muslims were ot the opimion that it would do
not harm, but could help.?” The healing water from the Ruzica church at
Kalemegdan (Belgrade Fortress) was used both by Serbian and Turkish
women,*" and the Muslims brought their insane to an Orthodox priest in the
Banja Monastery _.to read the Gospel over them™ ! The Arnautasi (Albanized
population), who for .recovery from any illness attached more importance
to reading, writing amulets. and putting charms than to doctors and their
medicaments™, somctimes sought salvation in the pravers of friars or Ortho-
dox priests. ¥ A disease befell the Amaouts who had stolen the cattle from
the Devie Monastery. which disappeared as soon as the cattle was returned.
Therefore, they dreaded ..the punishment of the relics of St. loaneikios™, and
the stances of cure brought ..the godless Arnaouts closer to this monas-
tery”. M M. S. Milojevi¢’s remark that the Arnaouts revered the De¢ani Mon-
astery as much as therr mosques certainly bears much terest to this: _thev
visit the monastery. where pravers are read to them: the men Iving bencath
the relics of the holy king. and the women beneath the relics of St. Helen:
they take oil and omtment from the icon lamp and rub them in, they take
thvme, cat wafers. and do everything clse as the Orthodox do, except for
kissing the cross and other icons, apart from those of the Holy King and St.
Helen.** In spite of their respect for the Serbian monastery of Decant,  fre-

117, Baaxkanckn 1894-96, 31: M. Miauh 1903. 80,92 - 93,

SC L Tonosith 1866, 483 - 484,

= G. M. Mackenzic. A. P. Irby 1866. 474 - 475: CI. T. Crankopuh 1910. 45 - 46,

A C L Tlomosuh 152-153: M. C, TTetposiih 14-15,

A Twindepuur 1972, 115,

1t is interesting that. according to Todor Stankovi¢. friars in Kosovo knew how
to treat with certain medicaments which they distributed to the Arnaouts before the
prayer. and then they made use of the recovery in promoting their faith (T. Crankonuh
1910, 45 - 46: cf. b. B, Hymrh 1980, 137). The term drnautasi was used by travel-
writers to denote the Serbs assimilated with Arnaouts in the long period of Turkish
rule (Lj. R).

3 U, Wpauuh 1903, 124,

M. C. Muaojesuh 1877, 111, 102,
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quently praying to the relics of the Holy King for their recovery™, the Arnaouts
nevertheless harassed the monks and plundered that same monastery. 3

Having established that the Turks were .inclined to the destruction
of” Serbian churches. A. Boue concluded that ..in that Turkish vandalism
political reasons are to be sought™, becausc monasteries reminded the Serbs
of the glorious past of the medieval Serbian state and cherished their hope in
the renewal of such a state.*® For this reason. the Turkish authorities strove
.to exterminate all Serbian relics everywhere and at each place. resorting to
all means so that the Serbs would move out of Serbia Proper, or be extermi-
nated there™ 37 The Turks demolished Serbian places of worship and used
that material to construct mosques, fekijas, bridges, Turkish baths or mills
at the same or another site. *® The destruction of Serbian churches could have
seriously harmed the organization of the Serbian Orthodox church, which,
on its part, would have accellerated the disappearance of the national senti-
ment and facilitated the conversion of the Serbian Orthodox population to
Islam.

As regards unusualness, instances of miracles when particular Ortho-
dox temples were saved from damage, partial demolition or total destruction
are not inferior to instances of healing. Most frequently, orders to demolish
churches were issued by higher Turkish authorities, or came from
Constantinople. However, it was registered that on several occasions con-
suls of some western Powers induced the local Muslim population to violent
action.?’ The local Muslims consented to demolish churches only if instructed
by the authorities to do so, believing that in that case the sin for such a deed
would be visited upon those who had given the order. But if someone at-
tempted to destroy an important Orthodox church, a miracle occurred. When
the converted Serb Machmud-bey ordered that the Patriarchate of Pe¢ be
demolished and he himself took up that job, some of those who had attempted

3 A Tundepmunr 1972, 174 - 175. Cf. A. Tumdeppunr 1972, 116- 117; Y. Misaruh 1903,
101 - 104; T. Tophernh 1896.30 - 31. 35 - 36. A. Ypomesuh 1938; A. Yponresuh 1940.
3 A. Boué I1, 383; . These monasteries, or their very walls, are the only remains of
and monuments to the old Serbian power and nobility. Studenica and Deéani can
be compared to the first Christian monasteries in Europe; and for the ruins of Zi¢a
and Manasija the Turks themselves say that they are signs testifying that the Serbs
once had emperors and kings.” Byk Cr. Kapanuth 1827. 110

M. C. Munojesuh 1877, 11, 8.

¥ @, Kanun 1987, 11, 311: M. C. Murojernk 1987. 1. 141, 178, 208; 11, 67; Y. Usanuh
1903, 34. 70, 81, 130 - 131: T. Bopheruh 1896. 46.

¥M. C. Muziojernh 1877. 11, 60 - 61, 184, 187 - 188: 111, 183 - 184. Cf. B. Tpnuh 74
- 75, 105. T. Crapxosuh 1910, 45 - 46.
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to do that became dcranged, while the others became crippled.* The same
monastery was saved from Tartars by St. Sava [l and St. Ephraim, who sent
terrible fire on them.*' A similar fate befell the Turkish (,, Tartar”) army
while attacking De¢ani at the end of the 17th century: ,.a horrible shot™ and
_the fire lit the gunpowder in the turret above the monastery gate: so that
part of the Tartar army was killed. and the others exterminated each other
while fleeing™.** The khoja who attempted to convert the church of the Holy
Virgin in Prizren was killed by a stone which had fallen from the belfry.* A
Turkish emperor (. Tatarkhan™) wanted to convert the monastery of Decani
into a mosque. However, the khoja who intended to pray in front of the
church gate was killed by the stone lion that had fallen from the facade. The
relics of ,.the holyv king™ and . the holy queen Helen™ started to belch fire, so
that the emperor was terrificd and took to flight with his army.*

The description of the salvation of the church in Lipljani ,,one of the
oldest Scrbian churches™ stands apart by its unusualness and length. At the
great entreaties of the Serbs not to demolish the church, the Turks decided to
respond to the petition if a Serb would run to Pristina in an hour and fetch
Jasar Pasha’s permission not to pull the church down, | carrying in his teeth
seven okes of nails™. To the surprise of both the Turks and the Serbs, the feat
was performed by a certain Dorde Vojin¢etovié who had said on his depar-
ture: ,God will fetch them™. He explained his speed by the fact that | the
quicker I strode. the casier it was to me. as if [ had been carried by some-
thing™. This was perceived as God’s grace.*

Although after liberation a number of churches and monasteries in
Serbia was restored, often incxpertly, very few cases of reconstruction being
undertaken as a condition for someone’s recovery announced by a ghost in a
dream were reported. Such an occurrence was associated with the renova-
tion of the demolished church in the village of Strpci. That was the task
assigned to one woman in a dream by a ghost as the condition for her child’s
recovery.*

M. C. Mumtojesnt 1877, 11, 197 - 198, 238 - 260.

M. C. Munojesnh 1877, 253.

2 M. C. Muiojesnh 1877, II1. 97 - 98.

M. C. Mwrtojesuh 1877, 174,

T IO pumuh 1852. 7 - 8; G. M. Mackenzie, A. P. Irby 1866, 424; A. I'umdeppuur
1972, 174; C.Tomnesuh 1890, 217.

M. C. Mwrojesuti 1877, 1, 147 - 148; M. Beceannosuh 1895, 39-44; Y. Visanuh
1903, 34 - 44.

46 M. Puctih, M. Baatposuh 1889, 75 - 81; F. Kanitz included this account into his
travel book, cf. ®. Kamur 1987, 11, 363.
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There was a great number of churches and monasteries in Serbia, for
in the Middle Ages. after Dusan’s law code had been passed, these edifices
were not constructed only by rulers. feudal lords and church dignitaries, but
also by . many well-off peasants on their estates™ " Even if bearing in mind
that M. S. Milojevié’s reports of the number of ruins were exaggerated, and
in spite of the fact that numerous churches were demolished during Turkish
rule. F. Kanitz was right when noting down: _ 1t is easier to imagine deserted
Hungary without a tent than a Serbian mountain without a monastery.”**
However, one remark of his, made at an earlier time, unusual at first sight,
can be explained in the context of this study: .. The Turks chiefly spared

“¥ It 1s common knowledge that the

monasteries, while destroying churches.
Turks did not . spare™ monasteries. But, in accordance with the former ex-
amples of the preservation of particular monasteries thanks to holy relics, it
is clear that not all Serbian ecclesiastic monuments could have been pre-
served. The other explanation lies outside the sphere of miraculous powers.
As it is known, churches were situated m populated areas, while monasteries
were out of them, frequently in mountainous, remote places. Whenever pos-
sible, the Turks gave wide berth to mountain paths, for they dreaded sudden
attacks of brigands. Besides this, excessive destruction of Serbian places of
worship could have triggered off more frequent rebellions of the utterly hu-
mihated and subjugated people. Thus, a certain number of monasteries sur-
vived, either partially preserved, or slightely damaged.

The second group of holy places in Serbia possessing the power to
perform miracles comprised of tombs of known or unknown persons in open
space. Of tombs in the open, the healing power of the tomb of Milos Obili¢
was most striking. Riding a horse with his decapitated head under his arm,
Milos Obili¢ fell only when a girl loudly remarked that he was headless, and
was buried in the vicinity of that spot. His tomb was gifted with the grace of
healing and the ability to perform miracles, so that ..it cured all diseases and
helped all religions: especially giving strength to and invigorating weak chil-
dren and sickly people: giving milk to those women who do not have it; and
those who cannot bear children, when visiting the tomb and bowing to it,
give birth to a child, and so on. Truth to tell, it helps all faiths without any

¥ M. Az Tlypxosuh 1939, 159: see also C.JI. [Tonosuh 1950, 57, 496.
@, Kanun 1987, 11, 192.
4 @, Kanun 1987. 1, 269. See notes 36 - 37.
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difference: it is the tomb of Milo§ Obili¢."*" The instance of one tomb is
illustrative of the attitude of the Muslims and Orthodox to holy tombs: al-
though it was not known whether it belonged to Cerkez Pasha or Starina
Novak, the tomb was nevertherless venerated by both religions.>! A strange
occurrence, worth of mentioning, is that people around Prizren believed that
even the tomb of Sima Andrejevi¢ Igumanov. the great Serbian benefactor
and endower, possessed the ability to heal. S. Andrejevi¢ performed so many
good deeds that people believed that he could be revered as a holy man 3
The third group of miraculous places include healing waters, that is
springs - wells with ,,the power to heal™. They are much more numerous than
places with miracle-working relics. According to the testimonies of a num-
ber of travel-book writers. healing waters most frequently cured all diseases. >
but there were also some springs acting especially well on eve diseases, >
epilepsy.® malaria > scabs or leprosy.”’ fever. > female complaints,> and so
on. The healing quality of some of these waters can be understood in today s
sense of the word. A. Ubicini mentiones five places with mineral springs
which were under state surveillance: Kissela-Voda in the district of
Kragujevac, Bania-Brestovatchka in the district of Tzema Rcka, Bania-
Alexinatchka in the district of Aleksinac, Bania-Ribarska in the district of
Krusevac and Bania-Koviliatchka in the district of Podrinje.*® During his
travels. Felix Kanitz paid a visit to Bania-Koviliatchka ,.ranking among the
best health resorts i Serbia™, Bania-Bukovitchka . the first health resort in
the country which was, thanks to the support of Prince Mihailo, arranged as
a western spa’ and Sokobania whose ., well was attributed with special heal-
ing qualities and considered holy by the people.™®" According to legends,

M. C. Mawtojesuh 1877, T, 133: 1L 33 - 34; T]. Cpehkosuh 1875, 348 - 349: B. k.
Hymnah 1986, 263 - 264,

3 M. C. Muitojepnh 1877. 1, 188.

271 Koernh 1911, 210, 221.

3, Becenuti 1867. 10, 33, 66 - 67, 71, 149: &, Kauuu 1987. 1. 262 - 263; 345: 291 -
392. 439, 444: 1. 31. 326. 396. 548: M. C. Mittojenth 1877. 1, 121: 11, 68, 178 - 179:
181: A. I'mmpdepmunr 1972271 WM. MBaunh 1903. 74: M. Pakuh 1880, vol. 13, 12 - 13.
. Kannr 1987, 1 529, 11, 31: M. Paknh 1880, vol. 13. 13.

33T, Crankosuh 33; M. C. Munojesnh 11, 147.

3 @, Kanun 1987 11. 1135,

3T L IO pumnh 1852, 123; M. Pakuh 1880, vol. 13, 13: T. Crankosuh 1910, 118.

¥ M. C. Munojesuh 1877, 10, 115.

3 M. C. Munojesuh 1877, 157.

50 A Ubicini 1865, 57.

o @, Kannr 1987. 1, 391 - 392, 465 - 466; 11, 115.
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however. the majority of these waters was associated with the name of a holy
man. Before setting off to Kosovo. Milos Obili¢ bathed m the stream of
Banjska near Kursumlija and . became spellcast™. and therefore people be-
lieved that repeated bathing in this water could be curative.®* As it seems.
there used to be several such spas like . Milos™s™ ® _The imperial well” was
a spring in which the empress-mother bathed the dead tsar Uros, and so from
that time that water acquired healing powers, curing all illnesses and people
of all religions.® ..Loud Water gushed at the site where ,the holy king™
Milutin slept when the monastery of Gracanica was being constructed. The
well could not run dry and healed both Serbs and Amaouts.%> While the
.,Loud Water* flowed all the vear long, the healing spring from Vidov Kamen
(..Vidovica or Vidovska Voda™ i. ¢. Vitus’s Water) on Vidova (or Vitus’s)
mountain near Prokuplje burst into a stone bed only on St. Vitus’s day and
that quantity was. allegedly. sufficient ,,to cure everyone who would come
during the year of all illnesses, especially of scubs and discases of the eye™. ¢
There were numerous instances of waters with healing power springing from
the ruins of an Orthodox church. Thus, the healing qualities of the ,,Vidova
Voda™ spring near Velika Plana was explained by the fact that it gushed from
the ruins of an Orthodox church.®’ If one spent twenty-four hours tied three-
fold to the lime tree planted by St. Ioaneikios of Devi¢ next to the well, one
would be cured of epilepsy, while the holy water that sprung next to the ruins
of the two churches in the vicinity of the village of Krusevo not far from the
Patriarchate of Pe¢, cured women of all religious affiliations. 8

Apart from all these references to different waters with healing quali-
ties, we should not forget the universally accepted belief that the water con-
secrated on particular Christian feasts in churches or monasteries has a spe-
cial beneficial effect. Therefore, it is distributed to believers as medicine.

It 1s evident that the _healing power™ of waters brought to health the
Orthodox and the Muslims alike. There are very few instances of waters not
curing the Muslims, so that it can be concluded that in the main the curing
qualities of healing waters, as well as the healing power of particular relics
in churches. were not selective.”

62 M. C. Mirmojepuh 1877, 1, 120 - 121; M. Paxuh 1880, vol. 14, 212.
63 11, Uanuh 1903. 93 - 94,

M. C. Miustojeuh 1877, 1. 203 - 207.

53 Y. Mauuk 1903. 74,

%6 O, Kanuy 1987, 11. 326 M. Pakuh 1880. vol. 13. 12 - 13.

¢ @, Kanun 1987, 11, 348, cf note 30.

S O, Kamny 1987, 11, 147, 178 - 179.

¢, Kannr 1987, 11, 31.

0@, Kannr 1987, 1. 121.
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On the basis of the outlined classification and the analysis of the de-
scriptions of miracles in the aforementioned travel accounts, several infer-
ences can be drawn.

It would be very interesting to establish the truthfulness of the claims
of the writers or narrators. However, hardly any writer witnessed a miracle
himself. Stories about miracles are always second-hand. or part of folk tra-
dition. Thus, in his books published in the eighteen-seventies Milo§ S.
Milojevi¢ wrote about strange events that happened that morning. 7! six vears
ago.’? or in the remote past. Only in one paragraph did he mention that he
found a voungish man crawling bencath the shrine of St. loaneikios in the
Devi¢ monastery, but he did not state what he had suffered from or whether
he had been cured.” F. Kanitz came across the sick in many monasteries,
expecting a miracle that would help them, but he himself did not witness
any.”* Mackenzie did not notice that the child who had spent some time lving
next to the shrine of St. Helen in Decani was restored to health, but she
pointed out that his mother believed in that.”” The only writer who saw a
mentally deranged voung man and was an eyvewitness to his healing brought
about by the relics of the Holy King and the prayers in Studenica was Vladan
DPordevi¢. He had seen a vouth named Bojan before he was cured. The young
man, possessed by ..the unclean spirit™. was first read ,,Basil’s prayer™, and
then he was brought to the shrine . to kiss the Holy King™. After recovering
consciousness, Bojan, who. before his illness, had given rich donations to
the monastery on several occasions, exclaimed: . The Holy King worked a
miracle on me. too™.”°

Hence, no writer, except Vladan Dordevi¢. was in the position to wit-
ness the healing itself and personally confirm the healing power of a holy
place. In most cases, narrators after whose storics descriptions of miracles
were noted down did not claim that they themselves had witnessed the de-
scribed event. In the selected travel books several passages have been found
in which certain doubt in miraculous powers was expressed. Father Sima
from the Devi¢ monastery complained that ..our faith has thoroughly weak-
ened and lost vigour, while the Turkish 1s strong and powerful indeed”, and

M. C. Muaojesuh 1877, I1. 244-245.

> M. C. Muutojenuh 1877. 236,

" M. C. Muiojesuh 1877, 155,

. Kann 1987, I, 268-269; 11, 74, 326.

" G. M. Mackenzie, A. P. Irby 1866, 426-427.
"6 B. Bopbesuh 1865, 71-75.
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when the Turkish violence was less, St. loancikios performed miracles, and
now when 1t 1s so great that it cannot be borne or tolerated any more, he does
not give signs that he is alive: he just grins and bears it. working no miracles
to frighten the Turks.”"” M. S. Milojevi¢ recounts that the church in Lipljani
was saved since a youth carried out the demand of Jasar Pasha to reach
Pristina in an hour. a journey which can only be done in three hours, carrying
seven okes of nails. ”® However, Milojevié¢ could not but write that  this event
was so unusual that it can hardly be believed in without great devoutness and
belief in miracles.”” F. Kanitz criticized the superstition of the Serbian peasant
and denounced the behaviour of monks. Nevertheless, he moderated his judge-
ment asking: . Do they not try (the clergy in the West - Lj. R. ), despite all
scientific progress. with all their might, to foster the superstition of people,
occasionally fabricating new miracles.® Mita Raki¢ admires , the strength
of faith™ of those who sought cure in the neglected, humid and stuffy church
of St. Prokopios near Prokuplje.®!

According to these travel books, the regulations concerning the stamp-
ing out of superstition in the Serbian Principalitv seem not to have applied to
holy places, so that the Serbian authoritics neither prohibited nor prevented
gathering or seeking help there. But the Muslims who visited the church of
St. Petka in Kalemegdan were criticized and even punished by their authori-
ties while they ruled in Serbia. In spite of the fact that the travel books often
make mention of the Muslims of Old Serbia seeking rescue from troubles in
Serbian holy places. there are no records of their being punished because of
that. but only occasionally being exposed to mockery.

Claims that both Muslims and Catholics (the latter, to be true, more
seldom) prayed at Orthodox holy places can be interpreted in two ways. The
first and more reliable interpretation is that the majority of the Muslim popu-
lation living 1n the territories dealt with in this paper was of Christian origin.
One-time members of the Orthodox church, who, in their struggle to survive
the Turkish oppresion, converted to Islam in recent or distant past, could not
forget so easily the beneficial effect of their ancestors” holy objects. The
second, not less reliable, interpretation is of a psychological nature: people
in great trouble - in most instances having an illness either terminal or hard

M. C. Munojesnk 1877, II, 151-152.

"* Cf. note 46.

M. C. Mirojesuhi 1877, 1, 147-148; cf. note 46.
0@, Kamm 1987, 1, 268-269.

¥ M. Pakuh 1880, vol. 13, 9.
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to cure at that time - sought salvation everywhere, often disregarding the fact
that the saint or the holy place from which aid was requested belonged to a
different religion. These two interpretations together provided sufficient jus-
tification to every Muslim for turning to an Orthodox holy object, when
necessary.

Nineteenth-century travel books state that the number of holy places
with miraculous power was larger in Serbia Proper, i. ¢. Old Serbia, than in
the Principality (Kingdom) of Serbia. It is understandable in view of the fact
that the heart of the medieval Serbian state was in the region of Old Serbia,
that i the course of the Middle Ages a lot of Orthodox temples were erected
there, and that distinguished personalities of the medieval Serbian state and
church dignitaries. subsequently canonized, were buried in some of them. ¥
This region was interesting for writers of travel accounts because the inter-
ests of several states clashed there, so that more accounts of Old Serbia were
left than those of the Serbian Principality (Kingdom). We should bear in
mind that that area remained under Turkish rule in the course of the entire
19th century, and so the stories of miracles could have had a certain moral
influence on the Orthodox population. Besides this, people probably sought
cure from diseases in prayers and in the church more frequently than in
Serbia, because of the slower development of the medical service.

After making such conclusions, although objectively unable to check
in any way the claims of travel writers concerning the miraculous power of
the holy places in the Principality (Kingdom) of Serbia and Old Serbia, we
can assert that Serbian holy places with miraculous powers not only played
a significant role in the spiritual life of the Orthodox Serbs and Muslims,
and even Arnaouts, but they also exerted a crucial, that is decisive, influence
on the preservation of Serbian tradition and culture. These were the places
where cure or consolation were sought. But, above all, these were the places
where the Serbs gathered, most often on great feasts. At such a place, ina
group, an individual could feel stronger and safer, protected by an imagi-
nary, supernatural power. The belief in God and the hope that the new Serbian
state would soon expand to the south kept the Serbian spirit in the subju-
gated regions alive for a long time.

Translated by Radmila Popovi ¢

82 Cf. notes 3 and 48.



Serbian Holy Placcs and Miraculous Events 79

CPIICKA CBETA MECTA M UYJOTBOPHE ITOJABE
~ TIPEMA ITVTOITUCUMA U3 XIX BERA -
Pesume

Bpoj Mecra uan odjeKaTa KOJH HMa]y 00e1ex]ja CBETOCTH J€. y CPIICKIM
3eMibaMa. TAKO BEAMKH Jid OM I CAMO HHXOBO PETHCTPOBAILE OAY3€T0 HPHIHYHO
BpEMeHa H MPOCTOPA. 34TO e OB4] paji OTPaHAY4BA Ha MAIHH OPOj OHHX 3HATajHUJHX
CBETHX MECTA KOJd CY IOMHIbATH H HEOOUYHE I10jd BE BE3AHE 32 IbHX OTIMCATH Iy TONUCIH
Koju cy TokoMm XIX Beka nytosati o Kuexxesnnu (Kpabesnrn) Cp6uju 1 o Crapoj
- [Ipasoj - Cpouju. OBa j1Ba IpOCTOpa Ta/ia BEITAaYKH MOMIE/bEHA CPIICKO-TYPCKOM
JP>K4BHOM TPAaHHLOM CY, YIEP4BO 300r Te IOjie/le. HHTEPECAHTHH 33 HCTPAaXKHBAba
CPIICKHX CBETHX MECTA.

[TpeMa myTOMHCHUM OeJlelKaMa CBETA MECT4 Hd KOJUMa Cy ce MaHHdecToBaie
1YIOTBOPHE MOJdBE MOTY ¢€ IOACANTH Y TPH TpyIie: 1. MaHACTHPH, IPKBE H HPKBHHE. 2.
rpoGHa MecTa y GIOOOTHOM NMpOcTopy | 3. Bofte. HyHOTBOPHO JIejCcTBO dedema Off
HaJpasiIMIATHjHX OOJIECTH HCIO/BABATI0 ce H KOJ IPABOCTaBHHX H KON MyC/IMMaHa a
BeOMad PETKO KOJI KaToquKa. [Ipyru BHA 9yHOTBOPHOT [E]CTBA UCHOJbABAO CE€ Y
CaMO3AIITHTH CBETHX MecTa (YTTABHOM MAHACTHPA ) Off pyIuH:IadKuX Hamepa Typaka 1
ApHayTa.

PeTku cy MyTOMUCIH KOJU CY MPHCYCTBOBAIN MaHU(ECTOBaY TyIOTBOPCTBA 4TH
je, TpeMa HYTONHCHHM OeJIellKaMa, IPHMETH4 ly0oKa Bepa MOjeIMHAld Y HBUXOBY
AestoTBopHOCT. To ¢e MOXKe. IIpe cBera, TyMa'1HTH HEIOCTOJdIbeM OPraHU30BaHE
MEJMILIHCKE CTYXOE TC HACTOjdbeM CTAHOBHHIITBA T4 Y HATIPHPOTHAM CHIIaMa TPaXXH
JCK PABIHIUTUM O0IeCTHMA. VICTOBpeMEHO. IPaBOCIaBHO CTAHOBHHINTBO KOJE je
TpIie1o crpantad Tepop Typaka 1 ApHayTd BEpOBAIO ¢ [la I'd HETOBH CBETH IIPEIH,
mraTe il CBeTa MECTd, MOTY 3alTHTHTH U Ca4yBaTH JJO KOHAYHOT ocllofobema of
TYpCKe BIACTH.

Crora je moceOHa HaXbd nocsehena: 1. ofHocy foMahux U cTpaHUX MyTONMCALE
IIpeMa CBETOM MeCTY KOjJe j& UMalo Oflpeheny HaTIpHpojHy Moh; 2. OIHOCY JIOKaHOT
CTaHOBHUINTBA (T4 BOCTABHHX M KATOTOYKMX XpHIlEaHa H MyCIIMMaHa ) IpeMa HCTOM
MECTY; 3. OMIOCY BJIACTH lIpeMd TOM MeCTy H IEeTOBOM IOIITOBamby. [IpeMa oBome
Moryhe je YTBpJIUTH 3Ha9a] (HAITHOHATHI H BEPCKH ) OJipeheHOT CBETOT MECTa ¥ FeTOBY
VIIOTY ¥ KHBOTY CTAHOBHHIIITBA CXOJHO BePOBAILY Y HATIPHPORHY MOk,
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