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Abstract: In this paper a research has been presented into the stages of
development, the content and the function of the cult of St Petar of Kori3a,
the only Serbian medieval hermit included among the saints. The creation of
cult writings (Service and Life) and the gradual shaping near Prizren of the
monastery of this titular saint have been simultaneously analyzed. The re-
sults have shown that, from the beginning of the 13 century to the middle of
the 14™, the formation of his cult went through several developmental stages
and in conformity with the supreme models of Byzantine hagiography. Dur-
ing the process, the original hermitage grew into an anchoretic community
which, in turn, grew into a lavra and, eventually, into a monastery of ceno-
bitic type. The cult of St Petar of Koria had been fostered in the monastery
until the end of the 17* century, when the devastating Ottoman raids urged
the translation of the saint’s relics to the Monastery of Crna Reka.

St Petar of Korisa, the most distinguished Serbian hermit in the Middle
Ages, represents a phenomenon of broader significance. Petar’s saintly char-
acter, especially the ways in which it was displayed and the stages in the
development of his veneration are an invaluable contribution to the inte-
gral perception of the ascetic patterns and cult practices of the East Chris-
tian world. In Serbian historiography the study of this cult, continuously
pursued for more than a century, has taken various directions. As early as
the end of the last century, an important step was made in publishing the
Life and Service to Petar of KoriSa - these compositions representing the
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chief, hagiological-liturgical foundation of his being revered as a saint.' At
about that time, writers of travel accounts and learned lovers of antiquity
first left records about the appearance and contents of the monastery of
Korisa, having thus preserved from oblivion some facts, lost today.” In the
period up to the Second World War, these first incentives gave rise to sev-
eral valuable contributions, in which the cult and its importance were ap-
proached from different standpoints, but primarily from the historical one.
This rendered possible the appearance of the first monograph about St Petar
of Kori$a and his monastery at the close of this epoch, which in itself repre-
sented the first attempt at an all-inclusive approach to this issue.* In the first
post-war decades, research took new, fresh courses. The fifties and sixties
saw the first methodologically founded, expertly conducted and meticu-
lous investigations of the shrine in Korisa. The knowledge about the archi-
tecture of the church and the monastic complex, and about the programme
and style of the surviving fresco-painting acquired at that time, has to the
present day remained an unavoidable starting point for researchers of dif-
ferent scholarly orientations.” To these results we should also add exhaus-

! C. HoBakouh, ITpuiosu k uciiopuju kKrsuxcedHocidu. KUBOT CPICKOT UCIIOCHHKA
Herpa Kopuwkor, I'nacauk CYIL XII (1871), pp.308-346; 1d. Teodocuja mruxa
Xuaanoapuya djeao o Iewpy Kopuwron, Starine JAZU XIV (1884), pp.9-36.

2 A.® Tunsdeppunr, Bocrusa, lepyeiosun u Citapas Cepbusa, CIlerepGypr 1856,
pp.217-219; M.C.Munojesuh, /Tyiwoiuc deaa iipage (ciiape) Cpbuje, vol.IIL, Beorpan
1877, pp.154-155; N.C. factpebos, Cmapas Cepbusa u Aabanus, Cnomesuk CKA
XLI (1904), p.63.

3 The data about the monastery of St Petar of Kori3a, preserved in medieval diplo-
matic material, have become available thanks to the capital work: C.Hosakoauh,
3akoncku cilomeruyl cplickux opxasa cpedrse? éexa, Beograd 1926, pp. 388, 412,
421, 686, 688; see also A.Comnosjes, Odabparu ciiomeHuru cpiicko? ipasa, beorpar,
1912, p.126; 1d. Hea apuaoia iipoyuasarsy [Aywarose opxcaae. 1. [losewve uapa Jlywana
o0 meimioxuju ce. Ieiipa Koputuxoz, 'acrux CHIL 11 (1927), pp.1-12. An important
contribution to the understanding of the more recent history of the monastery of
Korisa was written by Petar Kosti¢, the best connosseur of Prizren and its environ-
ment of that time: I1. Koctith, Manaciuup ce. Mapka c 0odayuma o sanacidupy LpHoj
Peyu u o [ewipy Koputuxom, Comuubuua Hukone Uynuha vol. XXX (1911), pp.209-
233; 1d. Lipkeenu wugoit ipasocaasnux Cpoéa y [lpusperny u wezosoj oko.1unu,
Beorpay 1928, pp.118-120. The question of the authorship of the Life of and Service
to St Petar of Korisa and the chronology of their appearance was discussed by JI.
Kocruh, Kao je Teodocuje tucao xusoid u caywoy ce. [eitipa Kopuiuxoz? Horocnosibe,
year [X (1934), pp.371-382. On the place of Petar of Kori$a in the anchoritic tradi-
tion of Balkan lands, see II. Cnankamenau, Jlezenoe 0 jyHHOCI0GEHCK UM
anaxopeiuuma, Fmacuug CHJL I (1926), pp. 220-222, p.232.

4 M.Bojuesnh, Caeitiu [eitiap Kopuwirxu u wezos sanacitiup, Crkombe 1940.

3> 'B. Bowkosuh - P. Jbybunkosuh, Mciocnuya [Tetipa Kopuwkoz, apxultiexiiypa,
uctiopuja u xeugoiiuc, Craputap, new series, vols. VII-VIIL, pp. 91-110; B.J. hypuh,
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tive interpretations of sources, which convey a more complete picture of
the status of the monastery and its estates, the lenghth of its existence and
the causes of its demise.® Major breakthroughs have been made in the fields
of editing and translating, as well as in detailed research of the composi-
tions produced in the function of the cult of the hermit from Kori$a.” These

Hajciuapuju wucouuc uctiocnuye uycidunoxuite.va [leiupa Koputuxoz, 3PBU 5
(1958). pp. 173-200. Special credit certainly goes to Olivera Markovi¢-Kandi¢,
who carried out extensive conservation - restoration works in 1962, O. Mapkosuh,
Ocitayu manactuupa [leiupa Kopuwxor, Crapue Kocosa n Meroxuje [V-V, (1968-
1971), pp. 410-420; on the result of the archaeological excavations of the hermit-
age of Petar of Korifa, see A. Jypuunh, Apyeo.rouko-uciiuiGusauxu paoosu Ha
ucttocrunyu [eiipa Koputuxor, Crapune Kocosa u Metoxuje 1V-V, pp. 395-398; M.
WBanoBuh, Hexo.iuko cpedwosexosHux cliosmerurxa Kopuiuxe ['ope koo [puspena,
Crapune Kocosa 11 Metoxuje 1V-V, pp.309-320; Id. Cgettive [leitiap Kopuwuku in:
3aoyxoune Kocosa, Ipuspen - beorpan 1987, pp. 17-19. As a rare well-investigated
monument of this kind, the monastery of St Petar of Koria took an important place
in general surveys of anchoritic art in Serbia, see V. Korac¢, L architecture du monde
serbe, and V. J. Djuri¢, De la nature de I’ ancienne peinture serbe in: Le aree
omogene della civilita rupestre nell’ambitio dell’Impero Bizantino: la Serbia,
Galatina 1979, p. 134, p.154; C.Ilonosuh, Kpcit y kpy2y, Apxuiliekitiypa sanactuupa
y cpedrosexosroj Cpouju, beorpajn 1994, p.98. Many specific questions linked with
the architecture and painting of the hermitage in Korisa are still awaiting their re-
searchers. In recent years, such a contribution was given by H. Auruh-Komuenosut,
Heobjas.vene ghpecke bozopoouuunoz oettiumcitica u3 ypkae cs. Ieiipa Kopuiukoz,
360pruk Hapopsor myseja XV-2 (1994), pp.33-36; see also B. Tonuh, Odpas kyaita
ceemio? [etupa Kopuuko? y ysmeiunociiu in: Manacidup Lprna Pujexa u cgeitiu [eitiap
Kopuwuku.

¢ Special contribution to these issues has been given on several occasions by P.
Karuh, Xuaanoapcka meitioxuja caeeitioz Ieiupa Kopuwikoz koo I1puspena, Tnacnux
CIIL year LXIII, no.9 (1982), pp.217-233; 1d. Ilocitianak u iipowaocitl xuaanoapck oz
Meidoxa manactmupa cg. [leitipa Kopuwkoz, 311Y ,Matuna cpucka 18 (1982), pp.133-
150; 1d. Homenux xuaanoapckoz smeitioxa smanacidupa ce. Ileiupa Kopuiukoz,
Apxeorpadeku npunosu 1 (1982), pp.147-159; Id. Manaciaup cs. Ieiupa Kopuiuxo?z
k00 [puspena u vapouu we2oae iipoiaciiu, T'nacaug CIIL year LXIV, no. 10 (1983),
pp-189-205.

7 Translations of the Life: [I. Bornanosuh, Xuuje u iiodsusu ipeiodobroia oya
naweza [eiipa y Kopuiukoj 2opu uctiocruxa. Jeromic Matuue cpicke vol. 406, no. 1
(1970), pp.69-90; 1d. ed. Kuitiuje cgeitioza [leitipa Kopuiux oz in: Teodocuje, Kuiuuja,
Beorpan 1988, pp.209-229; see also the study of B.Jeporuh, Xumuje Ileiwipa
Kopuuixo? y caeit.1y 0yburcke iicuxo.aozuje, lletomic Matuue cprcke vol. 407, no. 4
(1971), pp.383-422. Translations of the Service: 'b. Tpudynosuh, Cayxba caeitio.s
[ewpy Kopuukons, Cpbmax 1, beorpan 1970, pp.467-507; 1. bornanosuh, Cayixcba
caeiiome Ieitipy Kopuwxos in: Teofiocuje, Cayixoe, kanoHu u [loxsaaa, beorpan 1988,
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efforts paved the way to important, more specific investigations pursued by
the younger generation of scholars in more recent times.® We should finally
make mention of several endeavours, of different scope and character, to
gain an overall view of the cult of Petar of Korisa, in which the results of
various scientific disciplines were employed.’ The long history of the re-
search, which has yielded fruitful results, together with the new finds, have
rendered it possible to perceive the cult of the saint from KoriSa more thor-
oughly than ever before. First of all, the issue in question is the possibility
to examine in greater detail the stages of Petar’s veneration as a saint, in the
light of chronology, the applied ascetic patterns, as well as the construction
phases of the monastery of Korisa.

The time and circumstances of Petar’s life and exploits are not known
to us on the basis of contemporary evidence preserved in sources, but on
the basis of the tradition written down by Teodosije of Chilandar almost a
century later. The other, rare, sources which also make mention of the mon-
astery of Korisa do not date earler than the 14th century. Of material evi-
dence, the remains of Petar’s monastery have survived. At a distance of
about twenty kilometres from Prizren, it is situated in the almost inacces-
sible gorge of the Korisa river, at the foot of Mt Rusenica. The whole -

pp.209-229. Editions of the texts: T. Jopanosuh, Xuitiuje [leitipa Kopuiuko?z,
Kmixesna ucropuja XII, 48 (1980), pp.635-681; T. ITonosuh, U. Mlnagujep,
3ajednuuxa caywba ceeiium ailociioaunma [leiipy u [lasay u ceeition Ileitipy
Kopuwixon, Apxeorpacdeku npunosu 9(1987), pp.157-179. For the copies of the text,
see JI. bornanosuh, Uneenitiap hupu.ackux pykoiuca y Jyzocaasuju (XI-XVII Beka),
Beorpan 1982, no. 1120, 1513; 1d. Kaitia.102 hupuackux pykotuca manaciiupa
Xuaanoapa, beorpan 1978, no. 479, 505, 544, 704, 792, 799.

8 The studies at issue are in press: T. Cy6otus-I'ony6oBith, O dsema cayxbama ceeiiom
[Mettpy Kopuiukom in: Manaciiup Lipna Pujexa u ceeitiu [ettiap Kopuiuxu, in most
recent times the writings devoted to Petar of Kori$a were chiefly investigated by 1.
Mnanujep, [1po.aowko wuitivje caeitioz ITetupa Kopuiurxoz in: Manacrup paa Pujeka
u ceetH Ilerap Kopuuikn; Ead. [IBa npennca nponowkor xurija ceeror Ilerpa
Kopunikor, Apxeorpadeku npunosu 19 (1997); Ead. bub.aujeka mjecitia y weuidujy
ceeitio? [leiipa Kopuwkoz Teooocuja Xuaanoapuya, 26. MebyHapoiny cacraHak
cnapucta y Bykose fawe, pp.9-14, September 1996, Ead. Ky.iii u naciianak cayscbe
(in press). I warmly thank Tatjana Subotin-Golubovi¢ and Irena Spadijer for letting
me use their studies before they have come out of press.

9 J1. Iasnosuh, Ky.amwosu auya koo Cpba u Maxedonara, Cvenepeso 1965, pp.81-85;
P. Karuh, Manaciwiup ceetio? [leiipa Kopuwukoz, borocnosibe, year XXIX (XLIIT),
nos. 1-2 (1985), pp.99-126; 1. Sinkevié, St. Petar Koriski and His Monastery, Serbian
Studies vol.88, nos. 1-2 (1994), pp.105-117. The scientific conference devoted to
the Monastery of Crna Rijeka and St Petar of Korisa, held on 25-26 April 1996 in
Pristina, Zubin potok i Crna Reka, gave fresh impetus to the study of the cult of St

Petar of Korisa.
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whose main parts were coming into existence from the beginning of the
13th until the middle of the 14th century - consists of several caves, more
precisely caverns. These are natural recesses in cliffs up to 25 metres high,
approached by a narrow, rock-cut path, at a height of 8-10 m. In one of the
caves, known as Petar’s hermitage, two layers of fresco-paintings have sur-
vived, as well as the tomb of the holy hermit. The whole also comprises
considerable remains of the former monastic complex, including the church,
which also features fragments of the former wall-paintings. In a broader
sense, the shrine incorporates a rock-cut church as well, located about 200
m to the east of the monastery.

The chronology and course of events pose the main problem facing
all the researcher of the cult of Petar of Korisa. Scholars have chiefly ac-
cepted the viewpoint outlined long ago that Teodosije concocted Petar’s
Life sometime in the second decade of the 14th century, when he came to
Korisa from Athos at the invitation of the abba Grigorije.'? In his own words,
he collected data about the life of the celebrated hermit from the inhabit-
ants ,,who receiveth them by ear from those monks who buried the holy
man and those who were with them.“!! It follows from this that two genera-
tions divided Teodosije from this event, that is, that Petar of Korisa had
passed away much earlier than it was long believed in scholarship, approxi-
mately in the fourth or fifth decade of the 13th century.'? The fact revealed
by the author that Petar performed exploits on Mt Korisa for a long time,
and that he lived to a ripe old age,'’ leads to the conclusion that he was
born, approximately, in the seventh or eighth decade of the 12th century,
and that he arrived at Korisa at the close of same century, or at the very
beginning of the ensuing one.

10 Xuitiuje Heiupa Kopuiuxoz ed. T. Jovanovié, p.649 (further: Life); translation:
Kuittiuje caeitio? Ieitipa Koputukoz ed. [1. bornanoeuh, 1988, p.265 (further: transla-
tion). The question of the chronology of the appearance of Petar’s Life was dis-
cussed by JI. Kocruh, op. cit., pp. 371-382; on Teodosije of Chilandar and
hagiological-liturgical works written in the second decade of the 14th c., see ]I
borpanosuh in: Teonocuje, Kuimuja, pp.18-20.

I Life, p. 674; translation, p.288.

12 Contrary to former views, based on the insufficiently precise reading of Teodosije’s
text, on the basis of which Petar’s death was believed to have occurred in the late
13th century (V.J. Djuri¢, op. cit., p.192; P. Katuh, Manacidup ceeitioz Ileitipa
Kopuwuroz,pp.113-115), this event has been recently advanced by several decades,
see L. Sinkevi¢, op. cit., pp.107. Such a view - accepted by most of the participants
of'the scientific conference devoted to the Monastery of Crna Rijeka and St Petar of
Korisa - appeared in scholarship only after the translation of D. Bogdanovi¢, see
footnote 11.

13 Life, p.668; translation, p.282.
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The hagiographer’s account of some particular episodes of Petar’s
life should also be treated with due caution. Since it was based on indi-
rectly obtained information, it is, in the main, difficult or impossible to
discern historically reliable facts from the epoch of Petar of Korisa from
those belonging to Teodosije’s time, the more so since the basic woof of his
narration includes general thematic motifs of Byzantine hagiography. Nev-
ertheless, there is no reason to doubt the truthfulness of the tradition ac-
cording to which Petar was born in the village of Unjemir near Pe¢, where
he adopted the habit of a monk in the nearby church of St Petar. He made
his abode in a hut next to the church, having commenced his life as a monk
in the company of his sister, determined to follow him.'* His quick depar-
ture for Altin and settling down in the vicinity of the local church, also
dedicated to St Petar, could also belong to the real course of events. True,
this decision of Petar’s has been interpreted by the customary fopos of as-
cetic literature - his wish to distance himself from his native land and fel-
low creatures, to live in seclusion, like the desert fathers.!> However, the
fact that, in spite of a strong urge, he still did not decide on complete with-
drawal, could be taken to be a remnant of the old monastic practice, regu-
lated by certain rules. According to it, life in idiorrhythmia must be pre-
ceded by a preparatory stage, which is life in a community.'® Teodosije’s
account of the events immediately following Petar’s final opting for radical
reclusion, is very interesting. Since in the name of total devotion to God he
renounced human laws, and left his sister to certain death, he looked for a
convenient setting and found one on Mt Kori$a, hardly accessible and deso-
late. Teodosije depicts the outcrops of Mt Rusenica with an elevated feel-

14 Life, p.653; translation, p.268. The church of St Peter near Unjmir exists today.
The most recent study dealing with it, containing a list of all historical sources, was
written by B.Tonuk, I{pxea Co.lletupa ko0 Ywemupa, Crapure Kocosa IX (1989-
1990), pp.5-32.

15 Life, p.653; translation, p.269. The sense and function of , living in seclusion”
were expanded on in the third Step of John’s ,,Ladder of Paradise®, Cetu JoBan
HNecreuunuk, Jecitsuua, translated by D. Bogdanovi¢, Beograd 1963, pp.27-30.

16 Since the epoch of early monasticism, this practice was not identical in all parts of
the East Christian world. In Palestina, the period of living in a koinobion lasted for ten
or more years, after which the monk - of about thirty years of age - was considered to
be mature enough to live in a lavra, that is in a separated cell. In the monasteries of
Egypt and Syria, this time span was considerably shorter. These issues were dealth
with at length by J. Patrich, Sabas, Leader of Palestinian Monasticism. A Com-
parative Study in Eastern Monasticism, Fourth to Seventh Centuries, Washington
D.C. 1995, pp.258-266 (with an exhaustive list of sources and literature).
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ing - which this landscape inspires even today - as ,,a place out of this
world, convenient for every exploit®, and ,,a wonderful habitat, created by
God for recluses®.!” Apart from this, he decribes Petar’s new dwelling place
in a more definite, topographically exact manner, as ,,a valley surrounded
by large rocks, riddled with caves®.'8 According to Teodosije, the first habitat
of the hermit was a barely accessible cave, situated in a high rock. Petar
climbed to it ,,with great trouble... gripping the rocks with his fingers®."”
The existence of the caves situated at the levelled sides of the rock to the
west of Petar’s present-day rock-cut hermitage, inaccessible nowadays and
therefore uninvestigated, would confirm that this testimony was not devoid
of real foundation.”® The other cave, located at the foot of the rock and
easily approached, was inhabited by Petar, as was explicitely stated by
Teodosije, only after he had chased away a snake from it, aided by the Lord
and his envoy, the Archangel Michael. It was his first important victory
over demons, after a long period filled with great feats and severe tempta-
tion. An important fact for the understanding of the gradual formation of
the shrine in Kori$a is contained in the claim that Petar, after the victory
gained, ,,began to venerate the snake’s cave like God’s church and a holy
place, having said, like Abraham, On the mount of the Lord it shall be
seen®.’! Teodosije makes mention of the same cave as a transfigured and
sanctified space once again, in a similar but less definite manner. When
Petar, after a new, even more difficult period of temptation finally drove
out demons and attained holy resignation, the cave was illuminated by the
miraculous radiation.?” It is interesting, however, that the Life refers to Petar’s
original cave again after the hermit had moved to the lower cave. Rocky
and inaccessible, it could serve him for praying, contemplation or perform-
ing exploits. This can be concluded from the claim that it was there where

17 Life, p.673; translation, pp.287-288. On Teodosije’s idealized picture of monas-
ticism, inspired by Mt Athos and embedded into the authentic setting, see D.
Bogdanovi¢, foreword in: Teonocuje, Xutwiuje cseitioz Case, beorpan 1984, XXXI.
18 Life, p.656; translation, p.271. This description corresponds to the authentic am-
bience which has practically not changed to the present day: the hermitage in KoriSa
is situated at a narrow plateau below a high cliff, between two gullies.

19 Life, p.656; translation, p.271.

20 p. Katuh, Manacitiup ceeitio? Ieipa Kopuiuxoz, p.106; M. Banosuh, Caeiliu
Heiiap Kopuwxu in: 3anyx6une Kocosa, p.17.

2L Life, p.660; translation, p.275.

22 Life, p.668; translation, p.282. The miraculous radiation of caves-hermitages is a
conventional device in ascetic literature; it is frequently encountered in pateriks.
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demons attacked him attempting to ,,push him from that high rock and break
onto the stone®.?* If trustworthy, this testimony would confirm that Korisa
possessed attributes characterizing many anchoritic dwellings. It is an up-
per, as a rule hardly accessible cave, situated above the hermit’s abode. The
most celebrated example of this, invested with special value, whose pur-
pose was explained by contemporary sources, is certainly the cave adapted
above the lower cell by Neophytos, a hermit from Cyprus. In his own word,
Neophytos ascended to this ,,higher sphere™, which he called ,,Upper Sion™,
by divine will and found shelter there, since the cave was inaccessible to
the multitude.?*

Other caves, still existing in Korisa, are also mentioned in Petar’s
Life. They represent an important link in the attempt to establish the chro-
nology and course of events associated with the emergence of the cult. De-
scribing the closing period of Petar’s life, Teodosije says that the recluse,
sensing his near end, consented to take in disciples who wanted to receive
guidance from him about the ascetic life, so that he ordered them to settle
down ,,in the caves below the rock opposite his own*.?> Having in mind the
character of the locality, these dwellings could be identified as two spa-
cious caves situated in close proximity of Petar’s hermitage, to the east and
west of it.?8 If Teodosije is to be trusted, shortly after accepting his follow-
ers, Petar started to prepare himself for death. He therefore ordered his
disciples to ,,cut” him a grave - ,,in that rock in the stone cave in which he
lived until the end of his life*.?’ In archaeological excavations a tomb was
uncovered at the far end of the cave (2.25 x 0.90 x 0.65 in dimensions).
Built of thin slabs and semi-dressed stone, it was originally paved with
mortar. At its bottom is a rock over which bricks were laid on a mortar

3 Life, p.662; translation, p.276.

24 For more details, see C. Galatariotou, The making of a Saint. The life, times and
sanctification of Neophytos the Recluse, Cambridge 1991, p.99 (with sources and
an exhaustive list of older literature); see also M-H. Congourdeau, L ’enkleistra
dans les écrits de Néophytos le Recluse in: Les Saints et leur Sanctuaire & Byzance,
Textes, images et monuments, Paris 1993, pp.144-147. Upper cells existed above
the monastic habitats in Cappadocia, e.g. the well-investigated and documented
hermitage of the monk Symeon, L. Rodley, Cave Monasteries of Byzantine
Cappadocia, Cambridge 1985, pp.190-191 (with an exhaustive list of older litera-
ture).

3 Life, p.669; translation, p.283.

26'B. Bowkosuh, op. cit., p.93, ill. 3.

27 Life, p.669; translation, p.283.
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foundation. The tomb was closed by a low stone lid with slanting sides, of
which only one segment has survived.?® The discovery of this tomb has not
only confirmed the identification of the cave as Petar’s hermitage, but also
contributed to a more thorough comprehension of its function.

Petar’s cave actually is a natural recess in the rock, of an irregular
oval shape. It measures 2.65 m in width, 4 m in depth and over 4 m in
height. In its interior, it is possible to discern slight improvements and few
constructions, such as a shallow niche carved from rock. The main inter-
ventions are certainly directly connected with the painting of the cave. On
that occasion a callote was constructed, one part of which was built, and the
other cut in the rock. The entrance to the cave was closed; only the imprints
of the former wall have survived on the floor, together with the traces of
mortar on the lateral sides of the rock, cut in such a manner that it was
possible to lean a wall on them.?

The entire interior of the hermitage was painted. The oldest layer of
frescoes is well-known, thanks to the long-past, but nevertheless exhaus-
tive, study of V.J.Djuri¢. Although partially preserved, the original
programme of the hermitage is brought into conformity with the sepul-
chral, that is memorial, purpose of this area. This is confirmed by the com-
position of an expanded Deesis placed in the uppper portions of the cave,
on the eastern side, on the place originally invested with the function of
bema. Apart from the customary protagonists, the Deesis also includes the
images of the Apostle Peter and the Archangel Michael. Since the former is
the namesake of Petar of KoriSa, and the latter defeated demons with the
assistance of the celestial archistrategos, we are entitled to believe that these
personalities have the role of mediators, that is the holy patrons of the ancho-
rite from Korisa. The second zone, beneath the painted arcades, features the
composition, today severely damaged, of a procession of archpriests, with
the figures turned in three-quarter profile, while the warrior-saints are de-
picted opposite them, also beneath the arcades. Of the original layer of
wall-paintings only the greately damaged portrait of a monk, painted in the
carved-in niche, has survived.*® The study of the iconographic and stylistic
features of this painting has shown that it, on the one hand, adheres to the
general tendencies of the anchoritic art of the East Christian world, while

28 0. Mapkosuh, op. cit., p.411; see also 'b. Bowukosuh, op. cit., p.91.
2 0. Mapxkosuh, op. cit., pp.410-411; 'h. Boukosuh, L.c.
30 B.J. Bypuh, Hajciiiapuju xcusoiuc, pp.174-179.
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on the other represents a valuable example of the concepts prevailant in
anchoritic cave communities, a number of which at one time existed in the
vicinity of Prizren and on the slopes of Mt Sara.’! These traits, with the
presence of inscriptions in two languages, Greek and Serbian - which date
the appearance of fresco-painting to the epoch after the Bishopric of Prizren
came under Serbian jurisdiction in 1219 - point to the conclusion that the
hermitage in Korisa may have been painted ,,in the third decade of the 13th
century, or perhaps some years later.*>

The reasons in favour of such a dating, especially those drawing on
the analysis of the wall-painting itself, have not lost their validity to the
present day; neither have they been refuted by some other, more convinc-
ing arguments.>* However, a more precise reading of Teodosije’s Life, as
well as a more detailed consideration of the data contained in it, point to the
need to re-examine some conclusions accepted in scholarship. One of them
certainly is the question whether the wall-paintings in the hermitage were
created during Petar’s lifetime, or to his order? It is of great significance
because it is connected with the problem of the function of the original
hermitage, and also the mechanism of the creation of the anchoritic settlemet
in Korisa.

It clearly follows from the course of the narration that Petar settled in
this cave after having chased a snake away from it, and, says Teodosije, he
lived there until ,,the end of his life*. This claim is very important, because
it indicates that until his death the hermit used the cave as his dwellings, not
as a church. The frequently quoted statement that Petar, after his great vic-
tory, began to venerate this space as ,,God’s church and a holy place®, does
not necessarily imply that the cave was painted at that time, and transformed
into a place of worship.** Well-preserved and thoroughly investigated enti-

3V Idem, p.195; 1d. De la nature de I’ ancienne peinture serbe, p.154. An ample
survey of the painting that has survived in anchoritic shrines of the late Komnenan
period is presented by S. Tomekovi¢, Ermitage de Paphos: décors peints pour
Néophyte le Reclus in: Les Saints et leur sanctuaire a Byzance, pp.151-171 (with an
exhaustive bibliography).

32 B.J. bypub, Hajciuapuju xusoiuc, p.192.

33 The opinion that the fresco-painting ofthe hermitage in Korisa came into being at
the end of the 13th century was expressed by P. Katuh, Manacitiup ceeitio? Ieitipa
Kopuwrxoz, pp.106-107 (starting from the earlier view claiming that only several
decades passed between Petar’s death and Teodosije’s arrival at Korisa).

34 This view was put forward by B.J. Byputh, op. cit., p.190, and then by other scholars as
well, see U Cunkesuh, op. cit., p.109. The opinion that the hermitage had the function of
a habitat until the end of Petar’s life was first voiced by P. Katuh, op. cit., pp. 114-115.
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ties of such a kind - for instance, the hermitages of St Neophytos in Paphos
or of the monk Symeon in Cappadocia - were, as a matter of fact, decorated
to the personal demand of their inhabitants, but the dwelling space was
distinctly separated from the liturgical, either physically, or by the icono-
graphic programme of fresco-paintings.>®> The intention to expand the con-
tent of the cave by sacral elements could have been put into practice at this
early stage by means of different and more modest accents: for example, by
a carved-in niche bearing an icon, or serving for lighting candles - and such
aniche exists in the hermitage in Korisa - or by an ordinary cross, carved in
rock. Such simple but telling details, which represent a common place of
cave anchoritic dwellings, can still be perceived in the caves on the slopes
of Mt Sara.*¢ Besides, in the light of the manner in which Teodosije typi-
fied Petar’s ascetic character - making an effort to word the obtained infor-
mation by means of carefully chosen patterns - we do not gain the impres-
sion that during his lifetime the anchorite from Korisa took steps leading to
the ,,institutionalization® of his personality. Judging by known examples,
painting of one’s own hermitage represented such an initiative and frequently
a programme act - a preparation for the future cult.’” By contrast, Petar
seems to have belonged to those ascetics who remained faithful to the idea
of an ,,escape from glory“ to the last.*® In that sense, it is characteristic that
his Life, which contains descriptions of unparalleled exploits, does not re-
fer to the fact that he performed miracles in his lifetime. Such properties,
apart from other divine signs, would place him into the category of ,.holy
men*, which as a rule precedes sainthood.** The fact that Petar decided to

35 For the hermitage of St Neophytos, see C. Mango, E.J. Hawkins, The Hermitage of
Saint Neophytos and its Wall Paintings, DOP 20 (1966), pp.120-206; C. Galatariotou,
op. cit.., pp.128-146; C. Tomekosuh, op. cit., pp.152-156. On the hermitage of the
monk Symeon, see L. Rodley, op. cit., pp.189-193 (with older literature).

3 For instance, in the hermitages along the Matos stream, in Rusenica and of Crkvena
Pecina in the ravine of the Vrbestica river. These monastic settlements, unfortu-
nately, have not been investigated or published. Basic information about some of
them were outlined by M. Usanosuh in: 3adyxbune Kocosa, pp.489-490.

37 This question, on the occasion of the painting of the hermitage of Neophytos of
Cyprus, is discussed by C. Galatariotou, op. cit.., p.138; pp.143-144, and M-H.
Congourdeau, op. cit.., p.144.

3% see C. Galatariotou, op. cit.., p.103 (with examples).

3 see P. Brown, The Rise and Function of the Holy Man in Late Antiquity in:
Society and the Holy in Late Antiquity, Berkeley-Los Angeles 1982, pp.103-152;
C. Galatariotou, op. cit.., pp.116-126. This question was dealt with in great detail
by J. Patrich when discussing Sabas of Palestine, op. cit.., pp.279-282.
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take in disciples very late - when he was beginning to prepare himself for
death - is also very indicative. Moreover, to their grief and protests, he
decided to ,.deliver his spirit to the Lord in solitude*.*° Before dormition,
he dismissed the brethern and passed away alone, true to the tenet of the
utmost monastic self-denial.*! Finally, the type of Petar’s piety and his per-
sonal habits is perhaps best depicted by Teodosije when he recounts - from
the vantage point especially significant for our problem - the final period of
his life, filled with tranquillity he acquired with difficulty: ,,... he was not
disturbed by any of perishable things of this world. He did not care either
for tilling the land or building a house, but he merrily rejoiced at God-made
caves and holes as if they were splendid palaces and, thanking the Lord, he
spent many of the remaining years in tranquility and joy“.**

To what extent Teodosije’s testimony can be considered authentic,
remains an open issue. The final answer can hardly be expected to be pro-
vided in the near future. However, it is common knolwledge Teodosije must
have had himself informed about Petar’s life in the utmost detail - ,,from
the local population and many people from the vicinity®, having explained
the reasons for the undertaken efforts: he wanted to put forward the ex-
ploits of the hermit from Kori$a in a most precise manner, ,like a tale ... so
that the good Life of the holy would not be retold as a dream or fable“.*
That such a goal had been achieved within the established framework of
the genre, is confirmed by the material facts which can be checked today,
especially those relating to the disposition and function of several caves in
Korisa.

The outlined considerations should only be taken as an assumption
and suggestion that the problem should be dealt with more flexibly than
was the case up to the present time. In other words, we should allow for the
possibility that a more resolute programme initiative, aimed at the creation
of the cult of the hermit from Kori$a - implying construction works and
painting - came from his disciples in the early period of the anchoritic com-
munity, immediately after Petar’s death. In view of the fact that in recent

40 Life, p.671; translation, p.285.

41 Self-denial pursued by radical ascetcs in their lifetime frequently extended to
their hour of death, and was demonstrated in different ways - from the anonymous
tomb up to the radical demand that the body be not buried, see JI. ITonosuh, Ky.iiti
kpava [lpazyitiuna - mornaxa Teoxkimiuca in: Ceeiliu Axuauje y Apuajy, ucidopuja,
ysmeidrnocit (in press).

42 Life, p.668; translation, p.282.

¥ Life, p.674; translation, p.288.
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times this event was dated to be earlier by two. not one, generations before
Teodostje, the former dating of the painting of the hermitage will not be
considerably altered. It could be only a decade or two earlier than was con-
sidered by V.J. Djuri¢- who himself. as a matter of fact, permitted such a
possibility. Personal touches, undoubtedly present in the programme of the
hermitage in Korisa - the images of the hermit’s patrons, the Apostle Peter
and the Archangel Michael - could in that case only be explained by the
fact that before his death Petar passed on the tradition to his disciples, hav-
ing related them ,.everything about his life«.**

The first stage of the emergence of Petar of KoriSa’s cult - the one
conciding with his life - is certainly most difficult to recognize. However,
we are entitled to infer the following: Having arrived at Mt Korisa some-
time at the very beginning of the 13th century, Petar the hermit introduced
important novelties to these regions. By merely living there, and by the
force of the exploits undertaken, he ,sanctified” the desert with its cliffs
and caves, having transfigured it into the scene of battle and paradise, that
is, in the ,,desert* to the pattern of the desert fathers.* Petar must have been
acquainted with these celebrated examples, for since his young days he
,.studied holy books*“.*¢ He must have therefore known that it was in the
caves - traditionally considered to be the space of utmost sacredness - that
the greatest performed their exploits - Anthony the Great, John Chrysostom,
or the famous Palestinian fathers, such as Sabas, Euthymios or John the
Hesychast.*” In his lifetime, the recluse certainly made use of at least two
caves in Kori$a: apart from the upper, inaccessible, also the middle, lower,
which was his dwelling place. In all probability, he made some modifica-
tions in this cave, customary in spaces with the same purpose. Petar’s order
that a tomb was to be prepared for him in the hermitage is of special signifi-
cance. By this act he also bode by the ancient practice of the eastern ancho-
rites, who, in order to be constantly ,recalled of death®, identified their
habitats with the place of eternal rest.*® These tombs, however, were also
the core around which the cult developed, and this was the case with Korisa.

4 Life, p.669; translation, p.284.

# see A.J. Festugiére, Les moines d'Orient 1, Coulture ou Saintete, Paris 1961, p.28.
4 Life, p.651; translation, p.267.

47 A.J. Festuigére, op. cit.., pp.43-45 and passim; numerous examples in: D.J. Chitty,
The Desert a City. An Introduction to the Study of Egyptian and Palestinian Minasticism
under Christian Empire, Oxford 1966; J. Patrich, op. cit.., p.126 and passim.

48 Such examples are numerous. For Cappadocia, see L. Rodley, op. cit., p.118 (with
older literature); on tombs found in cave settlements in Bulgaria, A. Xammxuitcky,
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Whether Petar, except for preparing a tomb for himself, also ordered that
the hermitage be painted, seems to be the question which for the time being
should remain open. What is certain is the fact that the hermit, by his per-
sonal example and in a specific milieu, carried out an important pattern of
the East-Christian piety, having placed the centre of its future flourishment
in this region. The reference from the liturgical book (pomenik) of Korisa,
that Petar was ,.the first ktetor” of this reputed monastery should be under-
stood in that sense.*

The next phase in the emergance of Peter of Kori3a’s cult begins
with his death - the event giving a decisive impetus to the veneration of
every saint. Teodosije describes Petar’s dormition in accordace with the
requirements of the genre, established in the middle Byzantine period.*® It
was followed by miraculous signs - inexpressable sweet singing and radi-
ance confirming the presence of an angel, but also the appearance of the
deceased recluse, who departed ,,with his face glowing brightly, thus
exibiting the purity and radiance of his soul“.’! The conclusive sign of the
divine mercy appeared, as is customary, some time after the funeral, when
Petar revealed himself as a saint. Although Teodosije touches very briefly

O6umeau 6 ckanax, Codpusa 1985, pp.8-12 and passim. The degree of importance at-
tached to the burial on the site of exploits is revealed by several examples, such as that
of Peter of Artoa, whose body, after his death, was translated from a faraway place
and buried in the cave in which he had spent most of his life, see La Vita retractata et
les miracles posthumes de saint Pierre d’Artoa ed. A.A. Laurent. Subsidia
Hagiographiaca no.31, Paris 1958, pp.130-132. That this practice was pursued in the
late Byzantine period is confirmed by the example of Athanasios from Meteora, who
carved himself a tomb on the site of his exploit, see D.M. Nicol, Meteora. The Rock
Monasteries of Thessaly, London 1975, p.104. Such a practice, nevertheless, was not
customary in all parts of the Christian world. In the anchoritic communities of Pales-
tine, monks were not buried in their cells, but in a common grave, J. Patrich op. cit..,
p.90. A similar custom existed in the settlements of the Kijevo-Pecherskaya Lavra:
underground cave labyrinths were used as burial sites only after monastic habitats had
been moved to the surface. Following the Athonite practice, these underground struc-
tures in some cases served as a charnel-house or chambers for treasuring relics, see T.
A.BobpoBebkuit, [evepni monacmupi Kussa (T1ytiBHuk no Bucrasnl, KiiB mipcemuuit™ ),
Kuis 1995, pp.7-8, 10. On the , recollection of death®, as a form of the ascetic prac-
tice, see the sixth moral of the Ladder, pp.68-71; cf. JI. [Tonouh, op. cit. (mentioning
the instances of such a function of the tomb).

4 Archives of SANU no. 123, 1.52 V; P. Katuh, [Tomenux,p.149.

0 D. Abrahamse, Rituals of Death in the Middle Byzantine Period, The Greek
Orthodox Theological Review, vol. 29. 29, No. 2 (1984), pp.125-134.

S Life, pp.671-672; translation, p.286.
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upon this event, it certainly evolved according to the established pattern:
miraculous signs are seen first, then the tomb opens and the relics from it
are raised after which, as a rule, they are transferred into a shrine.>? Petar’s
relics announced themselves by their sweet smell and miracle making - the
property from ancient times believed to be the chief confirmation of holi-
ness in the Orthodox world.>® The repertoire of miracles mentioned by
Teodosije is standard: the relics healed diseases, ,,many different ailments®,
and had the power of driving out ,,unclean spirits*.>*

The early history of the hermit’s relics attests to the high standing he
soon acquired in his surroundings. In Teodosije’s time, they were already
dismembered and distributed - moreover, if his testimony is to be trusted,
the saint’s head and limbs were taken away very quickly after his revela-
tion, ,,while still lying in the desert*.>> Except for documentory value, for it
offers data about the condition of the relics confirmed by later sources as
well,*® this statement in itself is of great interest for the understanding of
beliefs and customs associated with the veneration of relics. The claim ac-
cording to which parts of Petar’s body ,,were taken by Christ-loving people
and transferred with great love and faith to Constantine’s city, and some

« 57

parts were snatched and taken away by others®,”’ is an invaluabe testimony,

32 see [I. IlonoBuh, Mowiu ceeitio? Case un: CBeT CaBa y CPICKO] HCTOPH)H I
Tpaguuuju (in press).

33 E. E. Tony6usckiit, Memopus kanoRU3ayUL C6AMbBLY 8 PYCCKOT tepkebt, MocKBa
1903, pp.27-28, pp.264-270; A.-M.M. Talbot, Faith Healing in Late Byzantium,
The Posthumous Miracles of the Patriarch Athanasios [ of Constantinople by
Theoktistos the Stoudite, Brookline Massachusetts, 1983, pp.21-30 (with older lit-
erature); C. Galatariotou, op. cit.. pp.81-87 (with a bibliography).

34 Life, p.673; translation, p.287. On the types of miracles performed by saints, see
H.J. Magouilias, The Lives of Byzantine Saints as Sources of Data for the History
of Magic in the Sixth and Seventh Century A.D.: Sorcery, Relics and Icons, Byzantion
T. XXXVII 1967 (1968), pp.228-269; E. Patlagean, Saintete et pouvoir in: The
Byzantine Saint ed. S. Hackel, Birmingham 1981, pp.88-475; a classification of
miracles based on the example of St Loukas of Stiris is presented by C.L. Connor,
Art and Miracles in Medieval Byzantium. The Crypt at Hosios Loukas and its Fres-
coes, Princeton 1991, pp.93-100 (with older literature).

33 Life, p.673; translation, p.288. If taken literally, this statement of Teodosije’s
would point to the conclusion that at the time immediately following Petar’s revela-
tion, his hermitage was still not transformed into a church - for in that case this area
could not have been designated as a ,,desert".

3¢ The note in question dates from 1703, and is found in a manuscript of the monas-
tery of Crna Reka, see Jb. Crojanosnh, Citiapu cplicku 3aiiucu u Haiuigucu, vol. 2,
Beograd 1903, no. 3230 (further in the text 3aiiucu u hamiiucu).

37 Life, p.674; translation, p. 288.
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rare in Serbian hagiography, to the occurrence widespread in the Middle
Ages, denoted by the researchers by the term furta sacra - holy theft.’® This
was motivated by a strong, empathic belief into the protective power of the
relics of saints.>® From the theological viewpoint, it can be explained by the
belief held by early Christian theologians that the force of each, even the
smallest, particle of the saints’ relics, remained undeminished.®

Petar’s revelation took place at the time when an anchoritic commu-
nity already existed around the hermitage in Korisa, founded by his dis-
ciples who lived in nearby caves. They continued the heritage of their teacher
practicing ascetic virtues and were certainly most meritorious for treasur-
ing the shrine in Kori$a and spreading its reputation. What the interior or-
ganization of this community was like, what its status was within the Bishop-
ric of Prizren, and were any works conducted for the needs of the cult in the
wider area of the hermitage - are the questions to which the sources do not
provide any answer. However, on the basis of present-day knowledge, it is
possible to gain at least a general view of the courses which the cult took
from Petar’s revelation until Teodosije’s arrival.

The degree of the cult’s development and its content were seen in a
completely different light after it had been recently established that a Ser-
vice to Petar of Kori$a had been written before Teodosije produced one. Its
oldest copy has survived in Chilandar manuscript no.479. The service con-
tains several elements determining it as chronologically older than
Teodosije’s composition. The first is the very title which discloses the ini-
tial stage of veneration, since Petar of Korisa is ,,attached to*, that is, is
celebrated together with the Apostles Peter and Paul. Besides this, the
Chilandar service is of a simpler structure and comprises excerpts from
typika bearing on the manner in which liturgy is celebrated - this points to
the period of the still unsettled liturgical practice, typical of the pre-Jerusa-

8 P.J. Geary, Furta Sacra. Thefis of Relics in the Central Middle Ages, Princeton
1990.

3 see Y. Duval, Aupres des saints corps et éme. L’inhumation ,, ad sanctos** dans la
chrétiente d’Orient et d’Occident du Ille au Vile siécle, Paris 1988, especially the
chapter ,,La sépulture et I’opitulatio sanctorum®, pp. 171-200.

% H. Delehaye, Les origines du culte des martyrs, Bruxelles 1927, especially pp.
53-80, 117-119; E.D. Hunt, The Traffic in Relics: Some Late Roman Evidence in:
Byzantine Saint, pp.179-180; see also the fundamental study of N. Herrmann-
Mascard, Les reliques des saints. Formation coutumiere d’ un droit, Paris 1975,
pp.32-67.
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lem liturgical tradition.S! The study of its content has ascertained that the
service reflects the former, more directly perceived stage of the cult: clear
facts and cosy atmosphere, concrete narration and a series of vivid episodes
about the healing powers and miracles of the saint from Korisa - are nota-
bly different from Teodosije’s metaphorical expresion and poetic messages
of a more abstract content.®?

The discovery that a service to Petar of KoriSa was written approxi-
mately in the last third of the 13th century opens other questions as well.
Such a cult, already established, could not but exert some influence on the
monastic community itself, including its physical surroundings. Petar’s
hermitage must have been the centre of the cult and the chief objective of
the pilgrims. Adapted and painted at an earlier period, it certainly repre-
sented ,,God’s church® in the full sense of the word, which primarily had
cult and commemorative functions. However, that small space could hardly
satisfy all the needs of the monastic community, especially the regular, li-
turgical ones. It is therefore logical to assume that in this phase a church
may have been erected in Kori$a. In the complex of the present-day monas-
tery there are some remains which could be indicative in this sense. Namely,
in the continuation of a narrow path, east of the hermitage, the space ex-
panding in the shape of a shallow rock shelter is occupied by the surviving
fragments of a structure. Of it, the eastern wall with a niche in the apse, a
part of the southern and trace of the western wall with the remains of the
lateral side of the entring aperture, have been preserved.® Former research-
ers were of the opinion that this structure was an integral part of the large
church built in the 14th century. However, its position and shape, as well as
the relation to the large church in terms of construction, give grounds for
the assumption that the building in question is a separate, chronologically
older structure. One fragment of the wall, found beneath the later edifice,
could perhaps be attributed to a possible earlier phase. In that case, it would
represent the trace of a substructure expanding the space below the eastern
structure and making it more accessible. In short, this eastern edifice could

81T, Cy6otun-Tony6osuh, O dsesma caymcbama ceeition [eiiipy Kopuwikom (in press).
At an earlier time, in the study of the jointservice to the Holy Apostles Petar and
Paul and St Petar of Korisa, it was supposed that it could be older than Teodosije’s
in the liturgical sense, see T. [Tonosuh, X. Ulnajgujep, op. cit.

02 Y. Mlnanujep, Kyt ceeitiuitieva u Hacianak cayxbe (in press).

6 O. MapkoBuh, op. cit., p. 412, ill. 3.
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be an older church of small dimensions, subsequently incorporated into the
larger shrine, as its bema.

On the basis of what has been said above. a general picture of the
content of the cult and the degree of its development at this stage - mostly
belonging to the second half of the 13th century - could be reconstructed in
the following manner: at that time, the veneration of the hermit from Korisa
was of a local character, but had an already established form. True, Petar
still did not have a Long Life, but the main conditions for the practice of the
cult were created: the Service to him existed, a final composition designed
for the liturgical celebration, and the relics themselves, holy and miracu-
lous - the embodied manifestation of divine grace and, as such, the subject
of religious practice in the broadest sense of the word. At this stage, the cult
must have affected the physical shape and organization of the wider area
around the shrine in KoriSa. Undoubtedly, in the time of Petar’s disciples a
specific kind of the monastic colony was formed there - a community of
cave dwellings of the type appearing all over the Christian world - from
Palestine and Cappadocia, Russia and Georgia, up to Balkan lands and south
Italy.®’ Its purpose was identical, for Mt Korisa was already known as ,,holy*

4 In that case, whether this small eastern structure could be taken to be the bema
within the newly erected building, remains an open issue. In view of the gently
curved form of the eastern wall of the new church, we should not disregard the
possibility that it remained a separate part of the building, entered from the main
shrine. This question deserves further consideration, the more so since the spatial
relation of the altar and naos, resulting from the accepted reconstruction of the
ground plan, does not render possible the celebration of a normal service.

8 Y. Hirschfeld, The Judean Desert Monasteries in the Byzantine Period, New
Haven-London 1992; J. Patrich, op. cit. (Palestine); L.Rodley, op. cit. - with an
exhaustive list of older literature (Cappadocia); T. X. Uybunamsunu, [Tew,epHot
smonacmuwipu Jlasuo-Tapeoxu, Toumnccu 1948 (Georgia); the monastic settlements
of this type in the Kijevo-Pecherskaya Lavra were last discussed by T. A.
Bo6poscskuii in his doctoral dissertation, [Teueprisornacmupiu nevepHe vepHeymeo
8 icmopiimaky.avmypicepednvosiunozo Kuega, aBTopedepart nuceprauii, Kuis, 1995;
Id. K Bonopocy 0 muno.1ozuut u 0amuposke 0pesHepyCCKUX Neu,ePHbLY MOHACMUDE,
Poccuiickas apxeosorna, otfesHas OTTHCK, Mocksa 1993, pp.122-129 (with older
literature); 1 am greatly indebted to my colleague Timur Bobrovskij for letting me
have the manuscript of his dissertation, unfortunately still not published.
A XaHnxuitckuit, op. cit. (Bulgaria); Vestigile rupestre din muntti Buzaului, ed. C.
Stefan, Buzéu 1980: E. Lupu, Observatii asupra vestigilor rupesre din zona
Carpatilor de Curbura. Mousaios Vo. 1V, Partea Il (1994), pp.17-33, with older
literature (the Carpathians); D. Nicol, op. cit.. (Meteora); A. Aopnpoviov, H
"Avayoctokno, B. Kovtn, M. Asovioivn, A. Ilavomoviov, 'O povayiouoc
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at the time of Teodosije’s arrival.%® Taking into consideration the number
and disposition of the caves in Kori$a, their mutual relation, as well as the
actual possibility that an older church existed, we can entertain the thought
that as regards its organization, the settlement in KoriSa functioned as a
lavra.%” That being the case, the well-known and widely spread pattern of
eastern cave-monasticism would be materialized here: around the cave of a
renounced hermit, a settlement of kelliotai was formed first, to have grown
in the next stage into a koinobion - a more complex cenobitic form of the
community.®®

The next important phase of the cult began with Teodosije’s arrival
at KoriSa, at the invitation of the abba Grigorije, the former eikonomos of
Chilandar and the head of the monastic community in Koria at that time.%
At his persuasion, as he himself states, Tedosije undertook the writing of
Petar’s life and, afterwards, a service to him. He put the obtained informa-
tion about the life and exploits of the hermit from KoriSa into the
hagiographic framework, having described them with the help of the se-
lected formulae of ascetic literature. Starting from concrete, and, as it seems,
trustworthy details, he transposed the personality of Petar of Korisa into a
model character, in all aspects of his life. On several occasions the
hagiographer himself highlights Petar’s paragons: at the very beginning of
the Life he says that the hermit from Korisa ,,performed exploits in the last
generation, but not worse than the exceptional desert fathers“.”® The Ser-

oty [elomovvnoo kata tn peon Bulaviivn neplodov, in: Trends in Ortho-

dox monasticism 9th-20th centuries, Athens 1996; pp.77-108 (the Peloponnese);
La civilitarupestre nel Mezzogiorno d’Italia: ricerce e problemi, ed. C.D. Fonseca,
Genova 1975 (south Italy).

% This is explicitely stated by Teodosije, when he recounts how Petar climbed ,,to
the mountain called holy®, Life, p.656; translation, p.271.

87 On lavra as a kind of a monastic community, but also its physical structure, J.
Patrich, op. cit.., p.57, p.136.

% This mechanism has been most thoroughly investigated on the example of Pales-
tine by J. Patrich, op. cit.. passim; for Mt Athos, see R. Morris, The Origins of
Athos in: Mount Athos and Byzantine Monasticism, London 1996, pp.37-46; this
patterm has been researched to a great detail in the case of St John of Rila and his
monastery, see V.[lyitues, Pu.ackuom ceemey, Cocpus 1947 (repr. 1990); for general
considerations, see D. Papachryssathou, La vie monastique dans les campagnes
byzantines du Vilie au Xle siecles, REB 43 (1973), pp.158-182.

 On the identification of this personality and his status, see [I.Kocruh, op. cit.,
pp.371-372; P. Katuh, Manaciwiup cseitio? Ileiupa Koputukoz, pp.115-116 (with older
literature).

0 Life, p.649; translation, p.265.
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vice puts it even more precisely that Petar took his clue from , the life of St
Anthony full of good deeds“.”! In his work Teodosije indeed presents a
well-rounded picture of the , life and deed* of the hermit, which includes
all the prescribed stages and fopoi. These are: of well-born parents, from
his early youth he displayed a tendency to the spiritual essence of life, which
grows into the decision to withdraw from society and take monastic vows.
It is followed by the period spent in community, as preparation for greater
feats. They begin with his depature to the desert where the ascetic, undis-
turbed, strives to accomplish his goal - acquiring virtue and the contiuous
feeling of divine closeness. Those who endure the long struggle and over-
come many difficult temptations, achieve ,,divine-like perfection* and be-
come ,,angels of this earth®. It is only at that moment that, guided by the
evangelical message about love towards his neighbours, the hermit is ready
to return amnong the people. As an old man he accepts followers and in-
structs them to the eremitic way of life, which in the end results in the
establishment of a monastic community.”?

Teodosije described not only Petar’s life in its entirety, but also the
types of his exploits, employing the conventional fopoi of ascetism. He
found them in original works: the Lives of saints, especially in the Life of
Anthony the Great, in the Apophtegms of the fathers and the Spiritual
Meadow of John Moschos, in the Ladder of Paradise of John Klimax, as
well as the literature of eastern pateriks. The line of Petar’s exploits was
gradual and based on the triad of rejection, established in the Life of St
Anthony. These are the rejection of this world, overcoming lust, and, fi-
nally, defeating the demon of pride.”® Thus Petar, after withdrawing from
people, first conquered his body, in the manner to a great degree resembling
the practice of the Egyptian and Palestinian, and especially the radical Syrian
fathers. He does not possess any assets - ,,he had nothing in the cave®, and he
clads himself in ,,a coarse hair garment“.”* He embarks on an extraordinary
fast following the model of the so-called ,,grass-eaters* (Bockot),” so that

I Service, p.265.

2 On the stages of anchoritism, see J.A. Festiguére, op. cit., pp.42-57; a very in-
structive discussion in JI. Bornanosuh, Jogan JlecitisuyHuk y susanitiujckoj u cpackoj
KkruncesHociiu, beorpay 1968, passim.

3 Vita et conversatio S.PN. Antonii, PG T XXVI, pp. 835-976. These stages of
temptation are regularly mentioned in pateriks, as a common place.

4 Life, p.656; translation, p.271; on dwelling and dressing of eastern anchorites,
see J. Patrich, op. cit.., pp.210-220 (with sources and literature).

Y. Hirschfeld, op. cit.., pp.213-222; J. Patrich, op. cit... pp.42-43 (with sources
and literature). On diet, as well as other aspects of anchoretic life in the Nitrean
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he lives not only without prepared food - ,,without any dish and lighting
smoke®, but also ,,breadless®, content with water and ,,wild plants“.”® The
manner of sleeping belongs to the same, radical models, forbidding lying:
therefore Petar ,.took little sleep sitting, leaning against a rock®.”” The issue
in question is a reliable method helping the ascetic to stand vigils - for , the
wakeful eye purifies the mind* - and to focus his attention on the thoughts
of God.” Petar’s standing all night long, his prostrations, ,,sweet tears®,
prayers and singing psalms, also belonging to the unavoidable patterns of
the ascetic practice, were also aimed at the same goal.”” Teodosije’s com-
ment on such exploits of his is very indicative. Although ,,in a way merci-
less, awkward and relentless” to his own body, the hermit from Korisa re-
mained ,,physically fit and tireless”, like Anthony the Great, Sabas, and
many other rigorous hermits.®

However, the chief temptation of the hermit from Korisa was his
battle with demons. According to ancient beliefs, they reside in surround-
ings similar to Petar’s dwelling - on inaccessible cliffs, in abysses and caves,
acting like living, active beings.?! They expose Petar, like ,,the ancient,
great ascetics* to various attacks: they produce ,,a dreadful rattle ..... inspir-
ing great fear; as to St Anthony, they appear ,,in the form of various beasts*

desert, authentic testimonies were left by Rufinus, a presbyter from Aquileia, who
sojourned there at the end of the 4th century, Kusnv nycmuirnsix omyoss, meoperue
npeceumepa Pyguna, Ceato-Tpouuka Cepriena Jlaspa 1898, (repr. 1990), p.27 and
passim.

6 Life, p.656; translation, p.271.

7 Life, p.656; translation, p.271. On the manner in which the monks slept in East-
Christian anchoritic communities, see J. Patrich, op. cit.., p.221.

8 On the purpose of vigils, see Jlecimeuya, Step 20, pp.122-123. St Arsenios was
unsurpassed in this form of hardship. In one of his sayings he claims that the monk,
if anchorite, can do with only one hour of sleep, see Zpesen tiaiuepux, Copus 1994,
p-26.

™ Life, p.656; translation, p.271. On these forms of ascetism, see [I. Bornanouth,
Ceetiu Josan Jleciisuunux  especially pp. 81-98; see also Jleciisuya, passim; [peser
Aattiepux , passim.

8 Life, p.657; translation, p.272. The physical fitness and longevity of anchorites
seem to have been a widespread occurrence, see D.J. Chitty, op. cit.. passim.

81 On surroundings in which demons dwell and act, see A. J. Festugiére, op. cit..,
pp. 23-39; the topos of demons and their function in Byzantine hagiography was
discussed by E. Patlagean, Ancienne hagiographie byzantine et histoire socaile,
Annales. Economies, Sociétés, Civilisations, 23e Année - No 1 (1968), especially
pp. 112-117. A dangerous, rocky landscape, very much resembling Petar’s dwell-
ing place, was described by the presbyterian Rufin, when recounting about the abba
Pitirion, a disciple of St Antony, Xu3suv nycmuinnsix omuyoes, pp.72-73.
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or attempt to push the hermit from the rock, and ,,on rough stones they tore
at his body*.%? Petar’s struggle against demons takes a dramatic course and
his ascetism reaches its limits when the fiends expose him to ,,reveries*.%?
John Klimax describes such a state of consciousness as ,,being out of one’s
mind® and ,,perceiving that which does not exist*; demons appear in the
visions accompanying it ,,conjuring up our next of kin greaving or dying*.%
Thus Petar, tormented by feelings of guilt, saw the sister abandoned by
him.35 With an enormous effort, the hermit from Kori$a escaped the danger
of losing his mind - the peril looming over most radical anchorites.? This
occurred only after the ,,fierce struggle® in which he overcame the greatest
evil, the demon of pride. According to Teodosije, Petar achieved this vic-
tory with divine assistance - in conformity with the moral of the Ladder of
Paradise that ,,the proud can only be healed by God*.% It was at that mo-
ment that his path of ascetism was completed and rounded, having been
crowned with the greatest reward - permanent inner tranquillity.®

The content and achievements of Teodosije’s Life do not only in-
clude the sublimation of Petar’s character, but also that of the space in
which he performed feats. Although Petar was undoubtedly the one who
»discovered” Mt KoriSa and ,,spiritualized” it by his exploits, it is to
Teodosije’s merit that this setting was elevated to the level of universal
meaning and messages. By means of conventional fopoi he described the
desert at the foot of Rusenica as paradise, a metaphor of man’s natural state
before Adam’s fall where he, like the hermit from Koriga, resided together
with beasts. Inaccessible cliffs with abysses and caves are invested with a
special meaning: from ancient times, they have been experienced as an area
holy by nature, a miraculous, divine creation, its very character inspiring to

82 The fact that more than one third of Petar’s Life is devoted to the struggle with
demons is very telling, Life, pp.657-666; translation, pp.272-281.

8 Life, p.657; translation, p.272.

8 Jleciisuya, p.30.

8 Life, pp.657-658; translation, p.273. Petar’s inner struggle, from the psyshoanalytic
vantage point, is discussed by B. Jeporuh, op. cit.

8 See [I. Bornanosuh, Josan Jlecitisuynux, pp.119-125. Sources registered the exist-
ence of special hospitals for anchorites who lost their mind because their way of
living. Such an institution existed in the Monastery of Theodosios in Palestine, see
J. Patrich. op. cit.. p.293.

87 Jecitisuya, Step 13, pp.131-137.

8 On tranquility as a mystic occurrence and its various aspects, see [I. Bornanosuth,
Josar Jlecitisuurux . pp.78-80.
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a great deed.® Rocky peaks on which many celebrated hermits performed
exploits are designated in ascetic literature by the term ,,ctnAn*, frequently
followed by the epithet ,,’ayeiponoitoc™, which means they were consid-
ered to be pillars ,,not made by hands®. These sources refer to their inhabit-
ants as oTnAltng, like Niketas and Symeon from Cappadocia, Athanasios
from Latmos, Neophytes of Cyprus, or several hermits from Meteora.?® To
the words of his hagiographer, the recluse from Korisa belonged to the
most devout, and therefore the most venerated, category of hermits. In the
Life, as well as in the Service, his rock is explicitely compared to a pillar.”!
It is, at the same time, ,,the rock of Petar’s tomb*.?? In this fashion, through
the identification of the site of his exploits with that of the eternal rest, one
of the core ideas of eremitism was emphasized - living in eschatological
reality, that is, permanent living with Christ.”> This eschatological sense is
also present in some important poetic devices exploited by Teodosije in the
Service. There the desert in Korisa is compared not only to paradise and the
sky, but also to the city from which Petar observes ,the celestial Jerusalem
on this earth*.”* This idea, one of the key ones in Teodosije’s composition,
points to the utmost objective of eastern eremitism. It was achieved by St
Sabas of Palestine who, according to the well-known and frequently quoted
testimony of Cyril of Skythopolis, transformed the desert into a city.”

As previously emphasized, Teodosije’s Service comprises patterns
reflecting the degree of the already formed cult, with the established con-
tent and liturgy. The Service to Petar of Korisa, however, conveys an ex-
tremely important, concrete piece of information, contained in the troparion

8 see P. Boglioni, Pelerinage et religion populaire au Moyen Age, in: Wallfahrt
kennt keine Grenzen, Zérich 1984, p.70. These natural characteristics of anchoritic
settlements were discussed by C. Galataiotou, op. cit.., pp.104-105; J. Patrich, op.
cit.. p.7, pp-41-42 (with sources).

% This category of saints, who, regarding the form of ascetism and its motivation,
belong to stylites, was singled out by H. Delehaye, Les Saints Stylites, Subsidia
Hagiografica 14, Bruxelles - Paris 1923. These examples, which are numerous, are
discussed by G.P. Schiemenz, Die Kapelle des Styliten Niketas in den Weinbergen
von Ortanisar, Jahrbuch der osterreichischen Byzantinistik, 18 Bd. (1969), p. 254-
256 (with bibliography).

1 Life, p.656; translation, p.271; Service, p.216.

2]

% see footnote 48.

% Service, p.216, p.225, p.228, p.229.

% J. Patrich, op. cit.., p.353.
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of the ninth song: ,,On the gracious day, with the divine, holy and supreme
disciples, the celebration of your memory was established...**® It was per-
ceived long ago that these verses would attest to the fact that the veneration
of Petar’s memory was established by the decision of a church council.®” It
was the last point of the gradual evolvement of his celebration which as-
sumed a customary course: the revelation and confirmation of Petar’s holi-
ness were accompanied by his increased veneration, then the first celebra-
tion compositions came into existence.’® These more direct and spontane-
ous expressions of the revelation of the saint, found in the older Chilandar
service, became superfluous after canonization, so that in Teodosije’s work
they were replaced by messages of a more universal nature.* It is common
knowledge that the gradual formation of a saint’s cult is typical of Eastern
Christianity, Serbia included. A formal, council procedure of canonization
- from the 10th century lying in the foundation of the Roman Catholic
canonisatio - was registered in Byzantium as late as the last quarter of the
13th century. The information contained in the Service to Petar of Korisa is
invaluable, for it represents rare evidence of the existence of such a prac-
tice among the Serbs. At the same time, it is an important contribution to
the understanding of the history of East-Christian canonization, the more
so since this question has still not been the subject of extensive scientific
treatment. %

In all probability, Teodosije’s activities in KoriSa and the initiative of
the abba Grigorije were a well thought-out move, carried out with the sup-
port of the spiritual, as well as the secular, elite. By proclaiming a local
anchorite as saint, for the first time an extremely important monastic pat-
tern was realized in Serbia, according to the highest contemporary stan-
dards. It is an ascetic-stylite of the most rigorous mould, who in his own
time and surroundings repeats the exploits of his holy paragons. The sense
of the accomplished undertaking should be viewed in a wider context of the
epoch, namely the period of the first two decades of the 14th century. At

% Service, p.227.

7. Tpudyuosuh, Ciapa cpiicka ypxeera ioesuja, O Cpbimaxy, Beorpan 1970, p.80,
footnote 30.

%8 On this issue see JI. Mupkosuh, Yepuiterse deciioita Citieghana Jlazapesuha y ped
ceettuitieva, borocnosme year 11, no. 3 (1927), pp.161-177; 'b. Tpucdynosuh, op.
cit., pp-18-20.

9 Y. Mnanujep, Kyaid ceeitiuiie.va u Hacianax cayxcbe (in press).

190 This problem was dealt with in the paper: [1. [Tonosuh, O racitianky kyaitia caettio?
CuneoHa, in: Citiehan Hemara - cgeitiu Cumeor mupotouusuy, uciiopuja u iipedarse,
with the bibliography in f. 49 (in press).
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that time the Serbian state was summing up the results of its century-long
existence, celebrating it with a series of actions in the field of spiritual
culture and literary activity. It was a period of synthesis and a kind of ,.crown-
ing undertaking®, when the introduction of new, and the codification of
existing hagiographic and hymnographic products marked the creation of
the new foundations of the cults of Serbian saints.!! Petar of Kori$a was
incorporated into this ,,council of the Serbian saints™ - at the core of which
were ,,the holy two*, the ruler-monk St Simeon and the head of the church
and patron of learning St Sava'® - as a ,,new hermit* and ,,a martyr without
a sword®, that is, the martyr of conscience.'® He was the first Serbian na-
tional saint to perform a radical and complete ascetic exploit, having thus
set the uttermost spiritual parameter in local surroundings, very important
in the Middle Ages.'" It is not circumstantial that he is the only Serbian
medieval saint who did not come from the ranks of secular or spiritual
dignitaries. A major part in imbuing this programme with meaning must
have belonged to Chilandar, to whose spiritual sphere both Teodosije and
the abba Grigorije belonged, and where the original patterns of eremitism
were omnipresent reality. As a matter of fact, the tie between the Athonite
monastery and Kori$a was very close: these regions became a metochion of
Chilandar perhaps as early as the time of Stefan Nemanja, and it is certain
that they were a metochion of Chilandar from the epoch of King Milutin.'%

The official canonization of Petar of Kori$a and the importance ac-
quired by the cult had a direct impact on the spreading and growth of his
shrine. More extensive works were probably undertaken very soon. in all
likelihood in the time of the abba Grigorije. The construction of the new,
large church should be dated to this period.'°® A narrow area in front of the

10111, Borganosuh, foreward in: Teodocuje, Xuruja, pp.18-23.

192 Jdem, pp.22-23: 1. Spadijer, op. cit..

195 These attributes of Petar’s are encountered in the Eulogy included in the closing
section of the Life; Life pp. 670-671; translation, p, 285. On martyrs of conscience,
see H. Delehaye. Sanctus, essai sur le culte des saints dans I’antiquite, Bruxelles
1927, pp.109-113; see also B. J. hypuh, C. 'hupxopuh. B. Kopah, [lefika iiatipujapuiuja,
Beorpan 1990, pp.160-161, f. 34 (with literature on this issue).

1% In Bulgaria, St John of Rila had a similar role and significance, see 1. [lyitues,
op. cit., p.100 and passim; the importance of these saints for society was discussed
by P.Brown, op. cit..

195 p, Karuh, Xu.1anoapexa meioxuja ceeio? [etupa Kopuiukoz, pp.217-223 (with a
list of sources and older literature).

106 Former researchers differently dated its erection - to the period from the 13th
until the 14th centuries, see O. MapkoBuh, op. cit., p.411, f. 11.
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hermitage, at the place where the cliff vertically descends to the lower plat-
form, was expanded to that purpose, and supported by massive pillars and
arcades on which the south wall of the church reclined. Although only scanty
remains of this, once monumental, and certainly most significant object in
the entire complex, were uncovered in excavations, the ground plan and
outlines of the church could be at least partially reconstructed. Except for
the aforementioned east sturcture, the church must have had a naos and
narthex, and was probably barrel-vaulted. It was approached from the west,
by a long, covered staircase, partly carved in the rock, and partly built. In
such a disposition of space, Petar’s hermitage became the parekklesion of
the large church.!®” Both buildings were decorated with new frescoes, of
which only fragments have survived to the present day. In the hermitage,
the original layer of paintings was covered with a new one, of which the
image of Christ the Ancient of Days was preserved in the calotte, parts of
the Divine Liturgy below it, and the zone featuring the portraits of the proph-
ets, depicted in opulent foliage. In the large church, there are still the re-
maining parts of the frescoes on the face of the rock formerly making its
northern wall. In the first zone, south of the entrance, is located a monu-
mental portrait of St Nicholas, with the warrior-saints and the figure of a
diacon behind him. In the second zone, except for the scene of the Raising
of Lazarus, several scenes from the cycle of the Virgin are preserved in the
eastern portion.!%® Former researchers roughly dated this more recent layer
of wall-paintings into the mid-14th century. Its programme and stylistic
characteristics would deserve, however, to be examined again, in a wider
perspective of the paintings fragmentary preserved in the anchoritic com-
munities around Prizren and on the territory of Metohija.'®

197 Idem, pp.411-415, ill. 3, 4.

198 The most exhaustive study on the earlier layer of wall-paintings still is P.
Jby6unkosuh, op. cit., pp.98-110; on the cycle of the Virgin, H. Antuh-Komuenosuh,
l.c. Some parts of more recent paintings were destroyed in 1933, having been re-
moved by two Russian painters-copyists who were looking for a portrait of St Petar
of Korisa, see M. Jopanosuh, [Togodon iiuitiarsa Hawuux citiapura, Xpuuhaucko fedo,
year 1V, no. 3 (Ckomme 1938), pp.216-217.

199 M. MiBanoBuh, Heko.1uxo cpedrosexoshux ciiomenuxa Kopuxe 2ope, pp.311-313
(on the wall-paintings in the so-called ,,Jelena’s hermitage* next to the monastery of
Korisa); Id. in: 3adyx6ure Kocosa, 509-510 (the remains of wall-paintings in the
hermitage of St Nicholas near Prizren), p.395 (wall-paintings in the Belaje hermit-
age in the ravine of the Dec¢anska Bistirca); 1d. Hciiochuye Y. vapuye u ocitiayu cpiickux
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The built-up tomb, with the remains of skeletons found in situ, situ-
ated in the central part of the big church to the west of the entrance to the
hermitage, certainly represents an important component. Its conspicuous
position in the church has already led researchers to the conclusion that the
abba Grigorije may have been buried there."'’ Such a choice of buriel site,
since early Christian times known as the burial ad sanctos, next to a saint,
would in that case represent another, indirect but convincing evidence of
the veneration of Petar and his high standing.'"" The status of the saint from
Korisa is nevertheless best perceived in the light of diplomatic material.
Thus we find out from DuSan’s charter to the Holy Archangles (1343) that
the newly erected church was dedicated to him.'"> The Serbian ruler him-
self, the Emperor Dusan with his family, came to pay respect to Petar’s
relics. This was registered in the charter issued by him on 17 May 1355.
Moreover, in the sancion of this document he threatens the violators of its
terms with the curse not only of the Lord and the Mother of God, but also of
St Petar the hermit.'!

In the middle of the 14th century, if not earlier, the monastic commu-
nity in KoriSa was certainly organized as a koinobion. This is confirmed by
the structures unearthed within the complex. To the north of the church, a
multi-storey edifice was erected between two high rocks, containing cells
for living and, perhaps, a refectory. The cave, formerly walled up, standing
next to the foot of the staircase to the north, was also used in that period.
Besides this, the space west of the staircase, which has not been
archaeologically investigated, was occupied by some buildings, perhaps
economic. The entire complex was encompassed by a massive wall which

upkasa y caugy pexe Mupyiue, cpedrogsexoshe Jbybuxcde, Caonmremwa XIX (1987),
pp- 208-210.

110 0. Mapxkosuh, op. cit., p.413.

"'D. Nicol, op. cit.., pp.51-98; see also 1. Herklotz, ,, Sepulcra* e , Monumenta*
del Medioevo, Studi sull’ arte sepolcrale in Italia, Roma 1985, pp.28-32.

12 By this charter, the church of St Petar, hermit and miracle-maker, is granted to
the use of the abba Grigorije in his lifetime, as a compensation for the new church
of St Petar - the shrine erected by Grigorije in the neighbouring village of Korisa
and presented to Dusan’s endowment, the monastery of the Holy Archangels, see C.
HosakoBuh, 3axoxcku ciiomenuyu, p.412. Grigorije’s church is mentioned in Du3an’s
general granting charter of 1348, which confirmed the metochion of the monastery
of Chilandar in this region - including, among other things, the church of St Petar
together with the village of Korisa, /bid. p.421

13 A. Conosjes, op. cit.., p.26, p.29.
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has only been partially preserved, in the west and south.!™ To our present
knowledge, the monastery reached its peak during the reign of King, that is
Emperor, Dusan. It was certainly well provided for materially, thanks to the
contributions of the pilgrims, as well as the estates presented for ,,one’s
soul®. One of these was ,,contributed and written down™ by Dusan’s feudatory
ToSoje.!"” In this epoch, the ,,desert* from the time of Petar of Korisa obvi-
ously turned into the centre of the cult and a well-organized, wealthy mon-
astery, cared for by the most prominent members of the society of that time.
Finally, as the ultimate consequence of such a development, seen for many
times in eastern monasticism, the community from Korisa became the source
of the powerful spiritual influence. In the ravines of the nearby streams on
the slopes of Mt Sara, in the surroundings closely resembling the desert of
Korisa, a series of new anchoritic settlements emerged in the 14th cen-
tury.'® Their inhabitants practiced original ascetism, having before their
eyes, alongside the ancient paragons, the immediate example of Petar the
hermit.

% sk sk

The further development of the cult of Petar from Korisa evolved
simultaneously with the historical circumstances in Serbian lands. After its
ascent in the second half of the 13th and flourishment in the mid-14th cen-
tury, it was gradually reduced to local scope after the demise of the Empire
and the subsequent downfall of the Serbian state. The fate of the monastery
was certainly determined by the fact that after this period it ceased to be a
metochion of Chilandar."” The cult of Petar the hermit and his monastery
continued their existence in accordance with circumstances. In the second
half of the 16th century, after the restoration of the Patriarchate of Pe¢, the
community of Kori$a experienced revival. Some smaller additions and re-
pairs were done in the monastic complex.''® At that time, the pomenik of
Kori$a, an important source for the history of the monastery, was copied
out.'"” This manuscript conveys a very important fact about the relics of St
Petar. It is found in the text about the act of the ablution of the relics making

114 0. Mapkosuh, op. cit., pp.415-417.

115 A. Conosjes, op. cit.., p.27.

116 see f. 36.

7P, Karuh, Manacitup ceeitio? [eitipa Kopuwiroz, p.119.
18 0. Mapkosuh, op. cit., p.418.

19 see f. 49.
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mention of the obligatory readings and actions performed on that occasion.
It also contains the instruction that after the final act, ,,60Ay BhZumaoTs N
notpe8“ (,,they take water for their needs*), which points to its usage for
healing purposes.'*® The monastery of St Petar of Korisa persevered, trea-
suring its relics, under the extremely difficult circumstances of Ottoman
rule. When there were no conditions for the preservation of the relics, they
were hidden away into the much safer rock-cut monastery of the Holy Arch-
angels in Crna Reka.'”! The translation seems to have occurred at the close
of the 17th century, in the period of general turmoil caused by Austro-Turk-
ish war, when many Serbian monasteries were abandoned. Such a chronol-
ogy of the translation - differently determined in former scholarship - rests
on a notice from 1709 from the covers of a Menaion treasured in the mon-
astery of Crna Reka: that whoever misappropriated the book from the church
was threatened with the curse of the shrine’s patron, but also that of St Petar
- which would mean that in the first decade of the 18th century the cult of
the hermit from Kori$a had already been rooted in Crna Reka.'??

In the monastery of Crna Reka the relics of St Petar of Korisa com-
menced a new life, the details of which are yielded by a number of written
sources, as well as numerous traditions, written and oral.!?* Hence the rel-
ics had the same destiny as the bodies of other Serbian saints, which, as the
greatest national sanctity, were transferred before a danger, to safe places,

120 SANU Manuscript 123, 1. 11v; see B. MotuH, op.cit., p.154: on the ablution of
relics, see A.Manues, Yunw ozpebeus u Hek0OMOPbLY 0COOCHHBLA U OPCGHUA
uepkoGHis cayxbuv [pasocaasrot Kamoauxeckoi Bocmounoil yepkast, bepnib
1898, pp.385-395.

121 1. Bojouh, Manacitiup Lpra Pujexa, Hpumrrana 1994 (with older literature). That
in the 17th century Crna Reka was considered to be a safe place is confirmed by the
fact that the relics of Stefan the First-Crowned had been treasured there for some
time before they were translated to Studenica in 1696, see 3adiucu u Haiiiucy. no.
2024.

122 Baiiucu u naidducy,, no. 7376. [1. bojopuh drew attention to this note, op.cit.,
p.29. This fact was overlooked by R. Kati¢, who claimed that the translation of the
relics to Crna Reka took place in the second half of the 18th century, P. Katih,
Marnacitiup cgeiiio? [eiipa Kopuukoz, pp.121-126 (with the documented and, up to
now, most detailed recent history of the monastery of St Petar of Korisa).

1 These data from the 18th and 19th century, refer, as a rule, to the shrine for relics
- its manufacture or a gift presented ,.to the shrine®, 3aiiucu u naititiucu,, nos. 3230,
8651, 9311, 9314, The traditions relating to the translation of the relics to Crna
Reka and their working miracles were collected by /1. Bojouh, o.c., pp.16-21 (with
older literature).
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where they were carefully treasured. However, there is almost no example
of the saints continuing the new life in the surroudings very much resem-
bling the former ones. In Crna Reka, Petar’s relics found themselves again
in a ,,God-made cave®, in a roadless and rocky ,,abode, wonderful for her-
mits“. It is not accidental that this new monastery with its shrine became a
powerful and active hotbed of monasticism in our times. This occurrence,
which we, as contemporaries, are observing, or taking part in it, will be
treated by future researchers as one of the stages in the development of the

cult of the hermit from Korisa.
Transated by Radica Popovié

KVYJIT CBETOT IIETPA KOPHUIIIKOT - ETAIIE PA3BOJA, OBPACIIH
Pesume

Csetu Iletap Kopuiik# je Haj3HAMEHUTH]U CPIICKU TYCTUHOXUTEb CPERILETA BEKA, Y3
TO U je[TUHHU KOjH je YBPIITEH y cBeTHTeIbe. [IeTpoB cBeTauku IMK, 00JIMIY UCTIO/baBaba
U eTalne pa3Boja HeroBOT IITOBakha IPEACTaBibajy AParoleH U3Bop 3a pa3yMeBame
pa3Boja KyJITHe Ipakce U IpUMeHe acKeTCKUX obpa3alia, He CaMO Y CPefIlbOBEKOBHO)]
Cpb6uju, Beh v Ha mupeM nofpyyjy ucroyror xpuinhancrsa. Kynr cs. Iletpa Kopuikor
ayTop pa3MaTpa KOMIAapaTHMBHO, HA OCHOBY IIMCAHUX M3BOPA U MAaTEpHjalHUX
cBefoyaHcTaBa. [Ticane H3BOpe UiHe TPOCIaBHHU cacTasH - e Ciyxx6e u XKuruje Iletpa
Kopumkor, gumnoMarinuka rpaba u cauyBanu 3anucu. V3y3eTHy HOKyMeHTapHY
BPENHOCT 3a U3y4aBarbe OBOT MUTaha IMajy MaTepHjalHy H3BOPH - OCTAll KOPHIIKOT
Masactupa xop ITpuspena. ManacTup ce Hanasy y TEUIKO NPUCTYNAaYHOj KIHCYpH
Kopuike peke  npejcTaBba KOMIIEKC KOjH 00yxBaTa BHLIe NIehHHa, MAHACTUD
cs.IleTpa kao u cyceHy boroponuuuny HpKBy. OBO CBETHIIHIITE, BEOMA 3aHUMIBUBO
IO CBOjHM IPafUTEIbCKUM OOIHIKMMA U KUBOINCAHOM IIpOrpaMy, HCTOBPEMEHO je
JEAMHCTBEHH TPUMEP aHaXOPETCKE 3ajefIHULIE UMja ce ICTOPH]ja MOXKe IPAaTUTH Y FbeHUM
TJIaBHUM eTanaMa. Taj pa3Boj Tekao je Ha cieflehn HauuH:

Kpajem 12. unu Ha camom moueTky 13. Bexa y KopHiIKy ropy IpucTHTao je
ITertap nycTHHOXUTE, U Y IeHUM BpIIETHMa [IPOHAIIA0 HAeaNnnn aMOMjeHT 3a
HOJBMKHMYKY XKHBOT KOjeM je Texuo. OH ce Hajlipe I0fBU3aBao Y HEKOj O BHCOKHX U
HENpUCTYIa4HUX, I1a CTOra joll YBeK HeMCTpaxeHHX nehuHa, f1a 6u ce JouHuje, y
HAPOUHTOM TPEHYTKY CBOT aCKETCKOT 11yTa, HACTAHHO Y je[IHO] Of AOKKX, AaHACI03HATOj
kao [TerpoBa icrocHuila. Y oBoj nehnHu-kenuju 60paBHo je A0 Kpaja )KUBOTa, a HAKOH
CMPTH - BEPOBATHO Herfle Y YeTBPTOj flelleHuju 13. Bexa - Ty je U caxpameH, y rpoby Koju
ce ¥ JI0 laHac cauyBao. Bennku yrief Koju je joul 3a xkusora Ilerap crekao cBojum
H3Y3€THUM aCKETCKUM MOBU3MMa, KaO ¥ TIOCMPTHA 3HAMEHa CBETHTEILCTBA, JOBEIH
CY JI0 IIOCTYMHOT CTBAapaha HheroBOr KyATa. ¥YBPUITEHY jeHOr CPIICKOT aHaXOpeTe ¥
PEJl CBETUTEIbA CUI'YPHO j€ 3HAUajHO JOIpPHHENA OKOIHOCT HTO CY OBH KpajeBH HAKOH
1219. Aoy mop CpUCKY BJIACT, OJHOCHO MO} JYPUCAHKIH]Y CPIICKOI €NUCKONa V
[Tpuspeny. Takap Tok jporabaja npecygHo je yTHIAO U Ha OOIHMKOBambe KOPUIIKOT
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ceerimita. Herpe npen kpaj [letpoBor Kupota MM OIMaX HaKOH HeroBe CMpTH,
yCTHIAKOBA Keluja Jo0uIIa je KUBOIUC 1 U3 cTaMOEHOI IpenHavyeHa y CaKpaiHi
IpOCTOP, 10K Cy okosHe nehine Haceamnn [letposn cnepbennun. ¥ cnenehoj eramu
pas3Boja - Koja 6 ce Moryla OKBIPHO ONPEAENHTH Y IPYTY onoBHHY 13. BeKa - Kopuinka
00HUTE b, Ca CBOJUM NelITePaMa OBE3aHUM CTa3aMa H MOXK/a MaJIoM LPKBOM HaMEH-EHO]
forociyxemwy, Ouna je opraHu3oBaHa kao JiaBpa. IbeHo cakpanHo jesrpo, a yjeHo u
b OPOJHUX MOKJIOHUYKHUX [10CETa, YMHMIIE Cy CBETe U uygoTBOpHe MowTH Iletpa
nycrumaka.O cTerneny 1 00JIMKY BHXOBOT HITOBama cBefloun cTapuja Ciyxba Kojy je,
KaKO €y TO I10Ka3ajla HajHOBHja HCTPaXKUBaba, CBETHTEIb JOOHO Beh Herjge y OCIEN 0]
yeTBpTHHH 13. BeKa.

Hosa u kipyuna eTana y fabeM pa3Bojy KyiTa, 30una ce y Apyroj AeleHuji
Hapepnor croneha. bopasak Teofjocnja Xunanpgapua y Koprum, xoju Tpe6a cmaTpati
NPOMHUILIBEHUM YHHOM ¥ OpraHU30BaHOM aKIHjOM, HMAO je 3a pe3ynTaT cabopHo
yBpuTere Ilerpa KopHikor y cBeTHTeIbE I THCAE HOBHX NPOCNABHHUX CACTaBa -
Kuryja n Ciryx6e. Y wuma mik Iletpa nycTumbaka 06IMKOBaH je NpeMa BPXYHCKUM
obpacuuMa UCTOYHOXpUINRAHCKOr OTIIENHUINTBA. TO je ackeTa-CTUIIUT Hajxelther
KOBa, KOJH Y CBOM BpEMeHY U [TOJ{He6IbY OHABIba MOJIBUT APEBHUX IYCTHHCKHX OTalla.
Cmrcao oBOr unHa Tpeba caryieflaBaTi y IIHPUM OKBHPHMA eI0Xe, I TO pa3fnobiba pee
ABe Aenenuje 14. Bexa, o6eNeXeHHX HI30M CHHTETHYKUX OYXBaTa Ha IUIaHy AyXOBHE
Kyirype. Taaaje ,,cabopy cpicKUX CBETHX,, IPUKIbYUEH M IPBH IOMah# OTILENTHUK, ,,HOBU
MyCTUHAK,,. HOB, BICOK cTaTyc KOPHILIKOT CBETHTEBA HENOCPERHO CE OIPa3Ho Ha Jalbl
pact merose oburesbn. Herfie y Tpehoj unu yeTBpToj ictiennji 14. Beka oHa je, 3aMalliHoM
IpaJIUTEIbCKOM aKLUjOM, IPETBOPEHA Y MaHACTHP OlIacaH 3UJ0BMMA, CA HOBOM BEIIHKOM
1pkBoM noceehenom IeTpy NycTHHOXHTEIbY, IPOCTPAHUM ITOCTPOjeHheM 3a CTAHOBAE
u npyruM npartehum objextuma. Ha BpxyHIly cBOT mocTojamha, cpefuHoM 14. Beka,
MOHaIlIKa 3ajeffuuua y Kopuimm npepacna je y cHaxkaH MaHaCTHp KHHOBATCKOT THIIA,
OMHCKO NOBe3aH ca XWIaHAapoM, UHju je MeTox 6110 ofpatuje. [TokpoBUTesbE je IMao
Meby HajBHIIMM JIMYHOCTHMA JIpXKaBE, O YEMY CBEJJOUH H IIoceTa Kojy je uap [lyian ca
nopopuioM yunnro Kopuiu 1355. ropuue. Y Kopulli je, nakie, y Apyroj IoJOBHHH
14. Bexa 3a0KpyXeH H 0 Kpaja CIpOBeJieH jeJjaH BaxkaH MOHAIIKKH odpasal,
ycrocraBibeH y IlanecTiHH, a 3aTHM MHOT'O IIyTa IIOHOBJLEH Y HCTOUHOXPHUIThaHCKHM
,CBETHM ropama“. Y TOM CMHCIY, KapaKTEepPUCTHUHO je H Ne0Bambe KOPUIIKOT
CBETHJIMIITA, KOje Y 14. BeKY IOUHELE 712 CHAXKHO 3pauil Y CBOM OKPYKEY, HONCTHI YR
HacTaHaK OpOjHUX, eLITEPHUX HaceoOuHa.

Hakon nponacru Iapcrsa, a 3aTuM U cpiicke jgpXKase, Kyt cB. ITetpa
Koputukor cBoau ce Ha TOKaNHE OKBHpE H HCTPajaBa y CKIajy ca IpHiIHKama TYPCKe
okymaruje. CypehH 110 cmoMeHHYKoj rpabi anu 1 [1caHuM H3BOpHMa - Meby KOjHMa je
Hapo4nTo BaxaH KopIHIIKKM MOMCHUK - KyaT [leTpa nycTHHOXHTEbA OXHBIbABA ¥
13BeCHO] MepH HakoH 0OHoBe Ilchke matpujapunije y apyroj nonosunu 16. Bexa. ITon
npuTtiickoM OcManiija, BepoBaTHO KpajeM 17. crosieha, Kopuiiki MaHacTp 3aMipe a
Moty Ilerpanycrunoxiressa npesoce ce y Lpry Pexy. Y oBoM nehnHckoM MaHacTupy,
KOjH IO CBOJIM OCHOBHOM Oj|IMKaMa IOHaBjba oOpasal npeobuTHor Iletposor
CBETHIIMILITA, KY/IT KOPHLIKOT yCTHbaKa AI0TBOPHO CE VIIPAXKEbaBa CBE JIO HAIINX j(aHa.





